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FOREWORD 
 

he connection between the military career and Christian ethics 
was the subject of a successful symposium which recently took 
place at the National Military Circle, under the auspices of the 

Ministry of National Defense, the Academy of Romanian Scientists and “Carol 
I” National Defense University. The idea actually is an expression of a complex 
and generous spiritual identity, a consistent and everlasting one, based on the 
spirituality of the military and the latter’s intrinsic connections with the 
Christian ethics. The Church and the Military are the most respected Romanian 
institutions and this is neither arbitrary nor mandatory; yet, it originates in an 
ancestral symbiosis within our people’s inner development. Church has always 
enabled the soldiers’ access to the Christian ethics and to the sacred values of 
everlasting faith and existence of the Romanians on this Earth, on the land God 
granted us; the Romanian soldier has always given real proof of this 
connection between spirit and action, between duty and responsibility, by 
means of his heroic deeds, under all circumstances, throughout history. The 
huge respect for church springs from the Christian values, from a faithful and 
spiritual environment which Christianity has generated, nurtured and refreshed 
within our living space, our toil, hopes, hardships as well as accomplishment 
stages, in humbleness and balance, sticking to values which shaped us as 
individuals and as a people on the whole. Christian ethics is an ethics of duty 
and respect, of faith in God and Good on Earth, of clearing the spirit and 
enlightening our life path. Moreover, the Military career is fed to its 
accomplishment by Christian ethics, even though being a military means taking 
extreme risks which value glory and victory, denying defeat, on equal terms, 
along with sacrifice, duty and honor. Its main goal on Earth is defense, 
preservation of our life and spirit, our people’s individuality altogether, against 
threats and dangers which still roam this world fiercely. 

Times and breakups would not allow the Romanians to accomplish the 
divine virtue of their environment by the help of their creative talent. We are 
still carrying unhealed wounds. For the many years of invasions, big hazards of 
history, empires stretching in close vicinity and wars of all kinds would not let 
us settle down and replace the sword with the plough. The world has always 
been full of conflicts and probably will always be. That is why the Romanians 
as well as other similar nations have had to defend themselves at any price, to 
live  life in both glory and sacrifice.  

Church has taught us how to keep our faith, to let it nourish our hope, to 
fight with honor and dignity for our sacred right for the homeland, life and air 
space in full respect of other nations and of ourselves. Our existence on the 
Romanian area is at a certain extent a complex, synthesizing civilization, open 
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to values and culture, a non-exclusive, non-conflictual, complex area of 
connections. The Romanian Armed Forces have as a source of spirituality this 
very civilizing reality, this synthesized area, consistently and beneficially 
expressed by the Christian ethics, “because the military are Christians” as the 
words of the Romanian Anthem say. The military career is an honorable one, 
having preserved through times its spirituality, its long lasting values mostly 
grounded on its Christian values, on the values of the Romanian soul. Church 
and the Military have always kept close together. Hardships have not made 
them split up, although in some circumstances they were humiliated and even 
temporarily separated. Times of chaos have failed to diminish their importance 
and make them obsolete, or turn them into an amorphous mass thus destroying 
them. A people’s spirituality, faith and force cannot be destroyed. These 
institutions have never been opposed to the direction of history, although there 
have been circumstances when they were set against it or, at its worst, some 
have tried to pull them out of history and civilization. 

Human civilization has evolved from ancient culture and new culture, 
through science, technology and accumulated experience. Throughout the ages, 
people have built their own living standard. Human nature has been enriched 
by culture. Culture is a link and at the same time plays an important role in the 
spiritual area. God takes care of all the living beings in the Universe and, as 
far as we know, only man is able to understand this Truth, to follow it and be 
ruled by it. The military profession uses the Christian values to extend its own 
military culture. Everything changes but the real values remain. The military 
profession is an outstanding profession within the architecture of the values we 
share. Our country’s defence and security are still basic duties, even if 
nowadays they are re-considered in the context of the Alliance. The Alliance 
strengthens the identity and importance of the member states. But there is no 
identity without value and we must add the vital interest to this value. Our army 
is one of the institutions that promote this vital interest whenever and wherever 
it is needed and therefore the army is considered a profession that assumes 
extreme risks. We reconsider and assess the systems of values any time we need 
it, and faith and duty mingle in the same way as vocation and responsibility, 
Christian ethics and the military profession do. 

This mixture between Christian ethics and the military profession fosters  
motivation, trust, faith and power. And this reality is envisaged both in the 
outstanding results obtained by the Romanian military both in training and the 
activities in the theatres of operation, as well as in the way Christian ethics 
helps this noble profession to continually improve its spiritual values. 

 
 

General (ret.) Professor Vasile Cândea, PhD, Dr. H.C. 
Chairman of the Academy of Romanian Scientists   
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Lieutenant General Professor Teodor FRUNZETI, PhD 
Commandant (Rector) of “Carol I” National Defense University 

 
 
The pillars of a civilization, the latter’s lasting and unyielding basis lies in culture. 

Each civilization –like the human civilization as a whole – keeps building again and again 
on this complete, complex and enduring basis we call culture. Howevever, the term culture 
is neither univocal nor monosemantic. There are almost 300 definitions of the word. From 
our point of view, all are correct, comprehensive, interesting and pertinent. Because any 
culture, as a system of values, and culture, as a whole, as a synthesis of the value systems, 
is universal. It represents the people’s universe, their vital space; it is therefore a 
geopolitical term. Value is duration. Nothing can exist or resist in time without value. 
There is no duration without value, nor is there value without duration. 

 
Value and interest 

herefore, culture is above all value. More precisely, an ensemble of 
values. Value is in fact the core of culture. Its gravity centre and 
reference system lie in values. There is no culture without value and 

no culture without civilization. Of course, we do not mean the potato culture, even 
though in the universe of the human existence ontology, material culture has had its 
necessary, complex and immeasurable role. We speak about value as a thought, a 
spirit, more exactly, as a product of thinking and spirit together, a monad of culture 
and civilization, as the Leibnizian meaning of the term, as the first and last entity, 
indivisible, generating spirituality and universality.  

Value is very special for human life, philosophy and spirituality, for the 
philosophy and vocation of the institutions people created. Man is a product of 
these institutions, as a social being, spiritual and universal entity, created by the 
community, depending on the community, defined by the bio-psycho-social 
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conditioning of his being and also as the producer and creator of his own living 
environment. Spirituality is given to man by vocation and as a vocation, his 
universality is a horizon of the cognitive space, of man’s ability and capacity to 
know the world. 

Man is the measure of all things – said Protagoras, over two thousand 
years ago. Of all that are because they are and of those that are not because they 
are not. Placing the human being in the middle of the human world represents the 
essence of axiology, seen as a theory or science of value, especially human value, 
moral value. Metaphorically speaking, value is what it remains after all is gone, 
following the efficient human action, as its enduring and lasting effect or as a chain 
of effects. Value is accumulated in time and is confirmed by time. Value gives 
human consistency to time and space, and humanizes them. 

Value needs time and acknowledgement even though it does not wait for 
the number of years. The value that does not wait for the number of years is not 
another kind of value, but a more special one. It is an immediate individual value, 
of the individual man. This statement is the more so relevant in the military 
environment where the force and vigor of value prevail; they do not wait for the 
number of years, they even antecede and guide them. The value that does not wait 
for the number of years can be considered a system of qualities, knowledge and 
predispositions granting their owner access to performance. Without this system – 
which also is accumulation and confirmation in time, even if time is relatively 
short, of knowledge and skills, therefore value – the access to performance, along 
with achievement of performance and excellence would not be possible. 

Performance per se is an effect of the effective human action, a recognized 
and confirmed effect.  However, the reason of action is not value but interest. The 
interest to make a good thing, fulfill a vocation, reach performance. Performance, 
as an effect of action, is very often value. Value results from performance and 
excellence. Not from conflict. Not from interest. Only action results from conflict 
and interest.  

The driving engine of human action is always the human interest and not 
the human value. Human value represents a support, human action represents a 
modus vivendi and a way to go beyond what is, to create, to produce added or 
utilitarian value. Value is an effect of action, the effect that accumulates, adds to 
the temple of culture and civilization as a brick for a solid building. 

Values are the “bricks” of culture and civilization; they are the outposts of 
man, spirit and soul, man’s life on Earth and in the Universe. They generate 
vocation, preserve spirituality, result from Blessing, give meaning and expression 
to Duration. Through values, man achieves his fate and vocation, comes closer to 
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perfection and to the Absolute Idea Hegel speaks about, that is God. We approach 
God through value, not interest. 

We state this because sometimes we seem unable to respect Value: we 
confuse it or diminish its value until it triggers off small actions, insignificant for 
the spiritual construction and cognitive dimension. The petty interest has nothing to 
do with the detail, that bud that gives off action and life. It is simply a petty 
interest, about petty goals and objectives. However, most of the times it is these 
petty interests and things with their meaning for the life of people and communities 
– when mistaken for the great actions generating values, that create a grey cobweb 
and vague mist. Such a situation, no matter how confused and dangerous it may be, 
cannot destroy the great systems of values which underlie the people’s culture and 
civilization. It makes it possible though the recrudescence of non-values, false 
culture and counterculture. This disturbs the people’s life, their representations and 
even their knowledge, ideals, expectations and actions. 

Before passing on to the military moral values, I would like to refer to 
some elements pertaining to a certain type of axiology that is the axiology - as a 
theory of moral values - during times of transition, crisis and chaos. 

In the 1870’s, a period dominated by Hegelianism, there was the need to 
go back to Kant, his creativity, cognitive constructivism, ethics and values. Two 
important neo-Kantian schools achieved this: the Marburg School, represented by 
Cohen, Natorp and Cassirer, and the Baden School, represented by Windelband, 
Rickert and Lask. Neo-Kantianism wished to develop a critical philosophy, by 
applying the transcendental method to all the fields of experience focusing on the 
theory of knowledge on one hand, and on culture on the other hand. The Marburg 
School proposed to fight against metaphysics starting from Kant’s idea of the 
thing. The Baden School was concerned about the Kantian philosophy about value, 
in its quality as a necessary and essential condition to achieve any cultural reality. 

Friederich Albert Lange (1828-1875) gives a new dimension to the concept 
of value, through what he would call “an ideal point of view”, through the need to 
complete reality through an ideal world, a man-made world, a man’s world, 
defined by a value without physical existence. The value is an objective 
accomplished through subjectiveness, giving substance and duration to the ideal 
world, the world of the thinking and moral man. 

Rickert goes beyond psychology through transcendentality, discovering the 
transcendental realm of value and, through this, the spiritual domain of historic 
sciences. The truth is in fact a value unconditionally imposed to man as a duty, as 
Heidegger stated later. This was what Kant understood by sollen, his categorical 
imperative.  
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I made these references to one of the most prolific periods in the 
philosophy of culture because during that period – one of philosophical transit – 
this concept and the universal and non-conflictual character of value, its 
constitutive functions in the development of moral construction systems and 
processes were laid. 

Tanase Sarbu, in his very consistent study Ethics: moral values and virtues 
published by “Matei Teiu Botez” Academic Society Publishing House in Iasi in 
2005, stated that “the issue of values and virtues arises whenever we want an 
answer to the question: How should we be so that the world does not seem so 
hostile to us?”. The author’s opinion is that the time has come to put an end to our 
destructive cultural impulses, to the evil impulse, that the change implies stability 
that is “value associated with the stimulation of creative powers”. The destructive 
cultural impulses have nothing to do with culture, they are mere expressions of 
several interests of gaining control of the cultural, non-cultural and counter cultural 
market. The real culture – founded on values – is not found on the market. It 
depends on the peoples’ soul and vocation, is their most valuable good, their area 
and basic structure during hardships. 

 
From pandemic anomy to profound strategic reflection 
During periods of great change, the groups and people generally follow the 

curve of conflict and the certainties and uncertainties tend to reach the maximum, 
extreme limit. In these periods, values, especially the moral ones, cannot be 
distinguished clearly; they are contested, denied, humiliated. We try to impose new 
values which cannot be named values as they have not been confirmed by time or 
performance or ongoing systems or processes. Voluntarism does not generate 
values, it only imposes actions. In such situations, non-values occur while the true 
values seem to have disappeared leaving culture and civilization adrift, without that 
minimum support ensuring its survival. 

However, the waves pass and the ocean remains. The true values are still 
there where they have always been and nothing can move them, even if some 
people do not believe in them anymore, or they cannot see them or do not want to 
see them. It is their problem. In the end, it is not the values, the true support of 
culture and civilization will disappear, but the ones who do not see or understand 
them. The existentialists starting with Kikegaard and Heidegger and continuing 
with Jaspers, Camus and Sartre, were aware of this alienation of the intellectuals by 
banishing them from the systems of values and from the fundamental landmarks of 
culture and civilization. Such a period is very well described in Kafka’s novels The 
Process and The Castle.  
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The periods of social changes emphasize, at least during a period 
characterized by unpredictable and chaotic evolutions, the denial of values, bizarre 
constructions and hurried reconstructions, temporary and often superficial, 
especially in the extremely sensitive and agitated field of moral values. Good and 
evil become uncertain, interchangeable and even confused notions; their degree of 
uncertainty increases, the entropy of systems and processes also increases passions 
and intolerance, reckless actions multiply, social anomy becomes pandemic, as 
hurriedness and ignorance do not allow for any kind of reflection and much less for  
strategic reflection, strategic crevasses and flaws deepen and respect for the human 
being diminishes dramatically, the cost of life increases while the price of life 
decreases. There where we need a whole salary to pay for daily expenses, life has 
almost no price.   

The changes and transformations a revolution brings about do not mean the 
destruction of values, as considered by those who confuse value with interest, price 
with cost, duration with the ephemeral and life with opportunity. Changes and 
transformation do not change the world value but change and transform only the 
way we see, understand, keep and respect them. People who do not respect their 
values are forever doomed. 

Beyond the waves and turmoil caused by changes, revolutions and 
transformations, the immense value systems remain unchanged. These values are 
not only traces, relics or ruins, but fundamental landmarks of cultures and 
civilizations, the foundation of human life, rivers which nurture and reconfigure 
forever the life of the people and communities, their spiritual and moral universe, 
the organizational and individual culture, convictions, respect, trust, hope and 
almost all their essential expectations. 

The people’s intellectual and behavioral values have two major 
components or horizons: the ethical and aesthetical horizons. 

Ethics is the moral established by philosophers. It is a sort of moral 
philosophy and moral science at the same time. It elaborates concepts, theories, 
principles and hypothesis a society’s morality is built upon. Ethics is a conceptual 
knowledge of the historic morality, said Hegel, considering the dialectics between 
general and particular, supported by a social order and organizational culture and 
also on the pragmatic horizon of the becoming. There is no becoming outside this 
system, this process of synthesis. Kirkegaard stated that the particular is hidden to 
knowledge. This thing results from the way some myths which form and found 
ethos are reinterpreted. Today we appeal easily, especially when it comes to moral 
ethics (ethics and morals are not the same thing), to what logic calls ignoratio 
elenchi (ignoring the problem) and/or to all kinds of hasty generalizations.  

 

 

 

CONSONANCES OF THE ROMANIAN ARMY’S MORAL VALUES 



 
 

Annals of the Academy of Romanian Scientists 
Series on Military Sciences 
Volume 1, Number 2/2009 

 
14 

The ethics extreme coordinates are the good and the evil. Ethics is at the 
same time the science of good and of evil. The explanatory concepts of these 
extremes, between which there is a Euclidian universe of possibilities, are duty, 
obligation, freedom, will and responsibility. But the ethics and morale of the 
transition periods are dominated by chaos. Chaos deforms concepts, amplifies or 
simplifies them, takes them out of their limits and associates fluid and uncertain 
connotations to them. Sometimes this chaos can be understood only as an escape 
from principles in order to rediscover the same principles or build new ones. Other 
times, chaos is simply disorder. Disorder which destroys and builds or rebuilds in 
the destroyed area. 

Aesthetics is not the science of form but that of sensitivity and artistic 
value. Man has always lived between ethical and artistic values. Without them, he 
would be nobody in a world he could not identify, know or accept, the same way as 
the respective world could recognize and accept him in a certain manner and time.  

After 1990, the people of our society got rid of prejudices, freed from 
principles, thrown on the market and stopped in front of hope. Then the roads 
forked and, in absence of visible and unmistakable landmarks, known or just 
cognizable, people did not know which way to go. And they got lost. A lot of 
Romanians – if not all – find clear and distinct landmarks to guide or reorientate 
their life, behaviour and horizon. 

Social anomy, crimes, uncertainty have dangerously increased. Nobody 
cared about the people’s ethic and aesthetic universe. Because in the Romanian 
society today there is no certain support of becoming. There is fluid, conjunctural 
support, with configurations where indecency dominates and not decency, 
arrogance and excess and not moderation, aggressiveness and not conciliation, war 
and not peace. There is no support of the man in transition, who searches.  

The cultures of institutions have been disturbed. Values mix with interests, 
and the landmarks – given only by the fundamental values of a nation, state and a 
community – have almost disappeared. People cannot respond to Socrates’s 
fundamental problem of ethics: How should we live? And thus they cannot relate 
to Seneca’s statement: We should live as if we were being watched by the world.  
Watched by the world, this expression has narrowed its perspective today in the 
age of television and the globalization of information. In other words, it has 
become blind. 

Hedonism, selfishness, social anomy, toadyism, endemic anomy, 
frustration and greed are prevalent in our today’s society. Some people live in this 
environment; others are influenced by the pressures and threats of this 
environment. However, they all are vulnerable. Their resistance to the aggressive 
borders of inculture and counterculture can only be achieved through genuine 
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culture and through the systems of values defining and generating it. But the very 
genuine is contested, disturbed, rebuilt on principles that do not exist, taken as 
petty interests of groups and people who are strong only during such periods. 

In our opinion, there are only three pillars of resistance against this 
accelerated aggressiveness towards the values of national culture, the realm of 
existence and life of the Romanian people: Academy, Church and Army.   

The Academy emanates science and culture, scientific education and 
respect towards values, spirituality, intellectuality, universality, performance and 
excellence. 

The Church generates faith, spirituality, spiritual culture, morality, 
moderation, solidarity and respect, altruism, generosity and kindness. 

The Army generates security, organizational culture on stable and lasting 
supports, culture of an extreme risk profession, power, courage, giving, good 
measure, devotion, loyalty, patriotism, honor, dignity, honesty, correctness, 
solidarity, unity, respect, wish to win and to sacrifice one’s life. 

It is on these pillars that we can reestablish and rebuild, patiently and 
thoroughly, respect towards the Romanian values in European and Euro-Atlantic 
context. 

 
The paradoxical support of the Romanian army’s moral values 

Romania’s army has always been a high risk institution because our 
country has always been on a very active and dangerous strategic fault. Once, 
Romania’s territory was inhabited by sedentary populations which bordered the 
disturbing foyer as Gerard Chaliand calls in his book Antologie mondiale de la 
strategie, the region between northern Caspian Sea and the Far East of migrating 
warring populations and which survived these violent migrations. Also, in the 
Middle Ages and Modern Age, our country’s territory belonged either to the 
strategic security area of the three empires – i.e., Russian, Habsburg and Ottoman – 
or at the outskirts of these empires with some of its parts – i.e., Transylvania, 
Banat, Bassarabia, Northern Bukovina. We could say Romania’s whole territory 
was a border strategic security area for the Roman Empire and inter-empire, for the 
three great empires of the Middle Ages and the Age until 1918 – i.e., Habsburg, 
Russian and Ottoman. 

Romania’s independence asked for a special military institution able to 
face the challenges and defend the country. Such an army had to be established ab 
initio as our country’s ultimate defence outpost, as an ultimate force, in other 
words as an army of sacrifice and also as a dissuasive force and, at the same time, 
as a very important institution. 
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The winner’s and sacrifice spirits are incompatible; however, Romania’s 
army moral configuration could only be like this. It is a configuration in paradox 
with numerous asymmetrical and even conflictual elements. Moreover, its 
composition, training and development have been achieved in accordance with the 
models of Western armies with a totally different philosophy from that of 
Romania’s Army. The Western armies were generally offensive armies aiming at 
imposing the European powers’ interests to other powers, continents or countries, 
thus, with other goals and strategic objectives than our army’s. But Romania could 
only build and maintain an army of sacrifice and, at the same time, with a winner’s 
mentality. Such an army must be ready to win or die, but cannot leave the 
battlefield because this battlefield is its very territory. 

Unfortunately, most of the Romanian politicians have never fully 
understood this construction in paradox of the national army. Some believe that our 
country is too small and insignificant to need an army which anyway cannot defend 
it against anybody; others considered the army an expensive luxury we should not 
afford. Some others considered the military an institution we cannot do without 
(because others cannot do without such a force which from time to time must 
defend the country against its enemies, as the old regulations stipulated), or 
considered it a very common institution, not better or worse than all the other 
institutions. 

The 1877 Independence War in  and the two World Wars demonstrated a 
totally different thing than these people thought and are still thinking. Fortunately, 
the Romanian military institution has always understood its special situation, fate 
and moral configuration in paradox. The losses of these bloody confrontations 
throughout the centuries and millenniums as well as the Romanian troops’ 
behaviour in battle have demonstrated their extraordinary effort to solve with their 
lives sometimes, this paradox, to combine and interweave the two philosophies – 
that of sacrifice and that of the winner’s mentality – in a behaviour that rendered 
the measure of the Romanian army’s moral values. Today’s behaviour of the 
Romanian troops in the theatres of operations breaks again this paradox and 
honours our institution. Despite their scarce equipment, the Romanian troops 
achieve their missions in an exemplary way and our allies and partners have 
nothing but respect for them. 

 
Endogenous, exogenous, national and universal values 
The Romanian Military’s moral values are unitary, consonant, perennial 

and very well integrated in great and consistent systems. These systems of values 
of the Romanian Military provide our institution with a stable and enduring support 
and, in spite of numerous institutional changes and transformations, some 
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justifiable, a very good trend giving it the force and energy necessary to surpass 
any kind of obstacles. 

Our army’s behaviour gives the measure of these values. During the 1877 
War, the young Romanian army crossed the Danube and, together with the Russian 
army, did its duty contributing to our country’s independence. It was the first battle 
experience of an army who had been reestablished in its modern form in 1832 and 
improved after the Unification in 1959. 

During the First World War, Romania’s Military had to fight on two fronts, 
the North and the South ones, deploying its divisions from North to South and from 
South to North in extremely hard conditions and giving in the end the true measure 
of devotion, courage, sacrifice and winner’s spirit at Marasti, Marasesti and Oituz. 

Following the ultimatum given by the Soviets in 1940, it had to withdraw 
its great troops on the Dniester with no fight, which is disreputable for an army. 
However, our army complied without any complaints and in order, standing 
unacceptable humilities.  

During the Second World War, Romania’s Military had to launch 
offensive actions, maintain the front with no tanks and antitank devices and then 
continue, in the Western campaigns, its offensive actions with the same scarce 
equipment and logistic support. After the war, the army leaders, generals and 
officers of high value, true heroes of our country, were sent to jail but the army 
kept on existing and reestablishing its systems of moral values under Soviet 
pressures and then with national support. 

During the Communism period, Romania’s Military was taken in the fields 
and on work sites but continued to train and develop good exercises and 
applications, consolidating its institutional and individual moral values. 

In December 1989, Romania’s army was sent to enforce order in the streets 
but in the end it protected the population, infrastructure and value patrimony, the 
victory of the revolution and our country’s strategic stability. Afterwards, it went 
on training, modernizing and meeting all the conditions for our integration in 
NATO and EU. The Military is the first institution in Romania which met the 
standards for our country’s integration in NATO.  

The Romanian army’s endogenous values depend on its special 
construction, very solid architecture, dynamic flexibility, its force to adapt to 
concrete situations and also on its integrality and institutional cohesion. The main 
values of these institutions are part of the unconditioned devotion to the country 
and also part of the collective link, of respecting the laws, order, discipline, its 
ability to assimilate perennial military values, to achieve connections in the field of 
military axiology and morale. Romania’s army is receptive to exogenous values but 
without renouncing its ancestral values and its spirit of national army able to 
withstand and act within an international connection, alliance or coalition, in the 
new conditions of the strategic environment. Romania’s army has easily 
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assimilated NATO and EU values because these Euro-Atlantic and European 
values integrate perfectly in its spirit, are part of its spirit and morality. This thing 
stands for an army’s moral quality and vocation. A recent document – the Strategic 
Plan of the Ministry of National Defence – emphasizes the following common 
values: loyalty to the country and institution; professionalism; spirit of sacrifice; 
integrity and honour. Loyalty to the country and its life is still called patriotism, 
integrity is called character and cohesion force, honour is supported by dignity, 
trust, verticality, knowledge, understanding, creative capability and thorough 
training as a human being, professional and citizen. These endogenous moral 
qualities are just a few of the huge range of an outstanding moral architecture. The 
Romanian troops take pride in their institution. The Romanian army’s 
organizational and institutional culture is one of great consistency which, in spite 
of all disappointments, pressures and constraints from yesterday and today – 
including political, moral and budgetary ones – still generates force, stability, 
balance, vigour, honour, dignity, verticality, winner’s spirit, optimism, trust and 
especially strong character. Napoleon said that between an intelligent officer and 
one of character he preferred the officer of character. The Romanian troops have 
proven intelligent, dignified, vertical and of great character despite all the 
humilities they had to endure and numerous changes and transformatios. 

Even if today these qualities seem obsolete and unprofitable, Romania’s 
Military still needs them. For it has always been the institution of verticality, 
honour, dignity, of the people’s capacity and capability to not be overwhelmed by 
hard times. 
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Generation after generation, man has sought to base his life on certainties and to 

express confidence in commitment to those institutions providing stability and safety. Thus, 
not accidentally, at least in contemporary Romania, the Church and the Army enjoy great 
trust and are considered two fundamental institutions of our society. 

 
 

ince ancient times, the Church and the Army have shown mutual 
understanding, respect and even support for each other. The history 
of the Romanian people testifies of these lands’ countless children, 

ready to defend their faith and family, land and country they had given their lives 
for, as well as sincere and living sacrifice for these noble ideals. Therefore, there 
are countless heroes and even saints among the military, who enjoy great honour, 
both national and religious, and among the best known we should mention Saint 
Great Martyr George, Holy Great Martyr Demetrios or Prince Steven the Great. 

The church is an institution that promotes peace, as a gift of God, harmony, 
understanding and reconciliation, constantly giving hope, confidence and stability1. 
Complementary to this view, we could say the military support and preserve a 
fundamental axiology of life, dignity and Romanian human civilization, giving us 
the belief that earthly life, everything we create and love in our country, and not 
only, will not be lost so easily, and neither could it be destroyed. 

The military and religious worlds are certainly two separate realities and 
thus they should remain: each with its own purpose and fundamental values and 

                                                 
1 Cf. I. ICĂ, jr., G. MARANI, Gândirea Socială a Bisericii, Deisis, Sibiu, 2002, p. 223. 
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carrying both visions. But the believer and the citizen shall merge into the same 
person and each person must be aware of both of her/his religious responsibilities 
and the responsibilities regarding the defence of national values. Therefore, 
between these two realities there must be natural collaboration, deprived of any 
complex and demystified, to serve man best, that is, the Romanian and the 
Christian, integrally. 

Our history is one of suffering and sacrifice, but also of the 
accomplishments and generous elevation, and the Church and the Army have often 
been the catalysts of these elevations. If we look into the history of our nation, we 
will easilynotice that when many symbols or institutions have collapsed, before the 
pressure of history, both the Church and the Army have remained the banners of 
our unbroken confidence and hope. 

Equally notably, some could even raise the question: Does the military 
profession, which supports defence readyness, that is for war, not come to grasps 
with the precepts of the Scripture, the Christian ethics, which recommends 
promotion and protection of life and the commandment: "do not kill"; is there a 
permanence of Christian teaching about human life and society?2 

The Christian ethics, based on the teachings of Jesus Christ the Saviour, 
our divine Master, promotes respect for life, defence, support and protection of life 
and everything that has to do with it, anytime and anywhere, which means to 
promote the true divine vision on human and world. This idea is based on the fact 
that God did not create anything for destruction, and He argues in life, so that when 
we defend life, we defend our reason for being, we respect the great gift that Our 
Father in heaven gave us, and also our dignity3. 

Jesus Christ the Saviour did never support, appreciate and promoteany 
form of aggression or violence and did not bring suffering to anyone, for that 
human life has in its origins and destiny an indelible and inviolable sanctity4; that is 
why we find it in the middle of human interest and it involves fundamental values 
and the image of God, the person, dignity, respect, etc.5 

In this line of logic we can say that any man, and especially Christian, has 
a great duty to defend the people next to him, the weak, to do his best so that  

                                                 
2 O. CLEMENT, Bartolomeu I, Patriarhul Ecumenic Bartolomeu I-Adevăr şi libertate. 
Ortodoxia în contemporaneitate (romanian translation),  Deisis, Sibiu, 1997, p. 61. 
3 J. BRECK, Darul sacru al vieŃii. Tratat de bioetică (romanian translation), Cluj-Napoca, 
2003, p. 15. 
4 Cf. N. GEISLER, Ethics – Alternatives and Issues, Zondervan, Grand Rapids, 1971, p. 
164. 
5 V. LOSSKY, Teologia Mistică a Bisericii de Răsărit, (romanian translation), Anastasia, 
Bucureşti, 1993, p. 144. 
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aggression and violence, everything that might humiliate, or infringe upon human 
dignity, be removed from the social paradigm6. 

The military profession, especially as we Romanians know, is a noble 
institution, which aims to defend the nation, the faith and our country, so that the 
military is, rather, the one who defends life against any physical aggression, which 
makes him a true promoter of life.  

However, in the Christian theology the problem of reporting Christianity to 
war or the appropriateness of war has often arisen, so that ecclesiastical 
personalities, such as St. Ambrose of Mediolan or Fer. Augustine argued that any 
war of defence or seeking peace and harmony and where fairness and justice 
prevail, is a just one7. 

A just war must be based on love, on love of neighbour, of his inviolable 
respect for the dignity and winning peace8. Besides this perspective, we have to 
take into account the fact that when defending on the weak and alone ones, who 
can not defend themselves and support a just cause, the one persecuted, or 
terrorized, we promote, in fact, peace and dignity of the human divine face9.  

Surely, in any case we must promote and defend life, this is a universal 
responsibility, so, we must say firmly that defending life means to defend the 
dignity of the human image of God, that is, giving God that honour and satisfaction 
that is only His and Him only He inheres. 

However, not getting involved when our close ones or neighbours are 
suffering, are assaulted and human dignity is violated and is still a sin, for it is 
indifference that makes us partakers of murder. Our history demonstrates that when 
civilized and Christian states were not involved, for example, when the Nazi threat 
grew, it was worse and more crimes were committed, even the Holocaust, to the 
destruction of not repairing.  

In this view, and by taking into account these principles, we believe the 
military profession does not violate the Christian ethics, and many military saints 
and heroes fully demonstrate that, in fact, the cult of heroes, of those who 
sacrificed themselves to defend others. The Logic of defence of the defenceless, of  
the weak and small is in accordance with the logic of sacrifice and can be 
considered neither inhuman nor non-Christian. 

A testament to this understanding is that the Church established as day of 
remembrance of the heroes of the nation the Celebration of the Exaltation of God, 
                                                 
6 O.CLEMENT, ViaŃa din inima morŃii, (romanian translation), Pandora, Târgovişte, 2001, 
p. 60. 
7 Ibidem, p. 90. 
8 Ibidem, p. 93. 
9 D. ATKINSON, Peace in our time?, Eerdmans, Grand Rapids, 1985, p. 13. 
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which is a special day to honour the sacrifice of those who gave their lives to 
defend our faith and our country's forefathers. Heroes, as living sacrifices, have 
faith in Lord and stood firm in front of Him and believe in the eternal, bestowed 
with the consciousness of defending perennial and fundamental values in support 
of our hope and our world.  

Christianity is an intrinsic part of our nation, since we Romanians have no 
date for the official christening, as the Gospel of Jesus Christ came, mysteriously 
and gradually, in the training of the Romanian people. This is also why the Church 
and the Romanian nation have are closely and deeply connected, because all the 
great national moments were moulded by the spirit of Orthodoxy. 

Our Churchhas been for every Romanian the fundamental pillar for  
national cravings. As an active participant in all important moments of the 
Romanian nation, the Orthodox Church is, indeed, creating national history so that 
it provides our nation today - as it did in the past - safety, reliability and stability.  

The Chaplain and the soldier are two essential parts of the community in 
which they operate, enjoying thus great respect for they build certainty, one in the 
spiritual life, the other in the material one, but both are seen as defendants and 
supporters of this great divine gift which is life, so that they, without fail, are true 
servants of life. 

The Church is ready to enhance, along with the Army, the values of 
democracy, human rights and respect of the laws, to foster inter-religious and 
ecumenical dialogue in the spirit of truth, justice and love, to perform the service of 
God, by whatever name we give Him, a great work of moral reconstruction and 
raising of our whole nation.  

In these times of turmoil, when the threat of war is, in many parts of the 
world, a powerful reality, we can assert that peace should be supported strongly by 
religious topos, but not the secular one, as the world has suffered enough because 
fanatics seeking to impose their will through fear and murder ... (therefore) peace 
is not only a novelty, but an opportunity to promote a fair coexistence among 
people, after too many years of conflict and rivalries , sometimes made in the name 
of God10.  

The mission of the Romanian Orthodox Church, and also of the Army 
(already integrated into the North Atlantic structures) of our country, in the united 
Europe, is that of being faithful witnesses to reconciliation and peace, true 
enlightenment, durable and robust supports for spiritual and material development. 

 

                                                 
10 BARTOLOMEU I,  Discurs în faŃa preşedintelui României, Bucureşti, 22 octombrie 
2004. 
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- Life, Dignity, and Peace -  
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“Man is the way for the Church”1. We open this presentation by paraphrasing the 

beautiful words of His Holiness, Pope John IInd  by asserting in our turn that “man is the 
way for the army as well”. Through which we imply that the authenticity of an institution is 
given by its being in the service of man. The mission of the Church is that of guiding man to 
encounter our Lord Christ and to be, thus, saved. In fulfilling this, the Church also relies on 
a variety of human realities, among which the army holds a significant place. The 
institution of the army has as its main purpose the defense of the human being, of nations, 
of peoples, and of the intangible human values: life and dignity on the personal level, and 
peace on the social level. In our presentation we will focus on life, dignity and peace. In 
order to render the teachings of the Church on these matters, we will first draw an outline 
of the soldier, pondering on the light and darkness of our contemporary civilisation.  

 
The Soldier Serving Man and the Church  

any soldiers - throughout history - have distinguished 
themselves through their spirit of sacrifice that often 
reached heroism and even martyrdom when their Christian 

faith was at stake. 
In several instances in the pages of the New Testament the figure of 

the soldier receives special attention. Mathew describes the miracle of 
healing the servant in the house of a Roman centurion (Mt 8:5-13). The 
                                                 
1  Pope JOHN PAUL II, Redemptor Hominis (14th March 1979), 14. 
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officer’s intercession for his suffering servant is thus emphasised, and also 
his trust in the power of Jesus. In The Acts of the Apostles, Peter brings to a 
Roman centurion the news that Christ had risen from the dead, and the latter 
eagerly receives baptism together with his entire family (Acts 10). 

Martyr soldiers have been recorded since the very beginnings of the 
Church history. Although we know but few details about the martyr saints in 
our region from the early period of Christianity, we could recall those from 
Tomis2, among whom we also count St. Marcelin, a soldier in the Roman 
army. For he refused to offer sacrifices to the gods, as it had been imposed 
through the orders of Emperor Licinius – who was attempting to re-establish 
the pagan cult – so he was ferociously beaten and thrown afterwards into the 
sea on 3rd January some time during the years 320-330 A.D. 

Although set in a totally different age and place, I also wish to 
mention St. Martin of Tours (France) in the 11th century, renowned for his 
act of fraternal charity. As a young soldier, he once encountered on his way 
a poor freezing beggar shivering with cold. He therefore took off his own 
mantle and after cutting it in two with his sword, he gave the beggar one of 
the halves. During that night, Jesus appeared to him in his dream smiling, 
wrapped in the very same mantle. True love for one’s neighbour is 
genuinely expressed through the mechanism of sharing with the others. 
Only by means of mutual involvement in sharing can there be offered the 
answer to the major challenge of our time: that of building a world of peace 
and justice in which every man would live with dignity. This could become 
true if there ruled “a world-wide pattern of authentic solidarity”.3 We should 
emphasise that the army and its members have a special vocation for 
solidarity and sharing. 

 
Light and Darkness 
Shifting once again the scene, we recall that on 10th December 1940 

the United States solemnly published the Universal Declaration of Human 

                                                 
2  Their names are recorded in the Syrian Martyrology, in the Martirologium 
Hieronymianum and especially in the Constantinopolitan Synaxars, but most of them 
remained anonymous due to various disasters that destroyed or buried the history of their 
sufferings and their glorious end. 
3  Pope BENEDICT XVI evoked the image of St. Martin when saying the Angelus prayer 
on 11th November 2007. 
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Rights. The document reflected the response of the whole humankind to the 
atrocities of the World War II, affirming its own unity based on the equal 
dignity of all people and emphasising as the core of living together as 
human beings the observance of the fundamental rights of every person and 
of every nation: this meant a decisive phase in the difficult and involving 
course towards peace and mutual understanding. Yet, has mankind remained 
faithful to this commitment, to this promise? 

Unfortunately, in spite of past mistakes and failures, humankind 
continues to live in strong division and powerful conflicts that cast dark 
shadows upon its future. Large areas on our planet are involved in 
increasing tensions, while every responsible person cannot but be alarmed at 
the danger caused by the fact that there is an ever increasing number of 
countries in possession of weapons of mass destruction. There are still many 
wars going on. Whole areas throughout the world are still being the scene of 
military conflicts and attempts that affect both neighbouring regions and 
nations, threatening to seize them within the turmoil of violence. 
Unfortunately, on a more general level, there is again to be noticed an 
increase in the number of states implied in the arms race: even developing 
countries use a significant percentage of their low internal product to 
purchase weapons. With regard to this abominable trade, there are multiple 
responsibilities: there are industrially well-developed countries that make a 
fabulous profit out of weapon trade, and there are dominant oligarchies in so 
many poor countries which attempt to consolidate their own condition by 
purchasing more and more sophisticated weapons. During such difficult 
times, it becomes a major necessity that every well-meant person should 
rally, so that concrete agreements for efficient demilitarisation could be 
reached especially in the domain of nuclear weapons.4 

Having this opportunity, I once again renew my appeal, hoping to be 
the spokesman of all those desiring a peaceful future throughout the world.  

 
Life 

“Any well-regulated and productive association of men in society 
demands the acceptance of one fundamental principle: that each individual 
man is truly a person. His is a nature, that is, endowed with intelligence and 

                                                 
4  See VATICAN COUNCIL II, Gaudium et spes, 79-89. 
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free will. As such he has rights and duties, which together flow as a direct 
consequence from his nature. These rights and duties are universal and 
inviolable, and, therefore, altogether inalienable”.5 This truth regarding the 
human person is the key to solving any problem concerning the promotion 
of peace. To teach this truth is one of the most fruitful and long-lasting ways 
of affirming the value of peace. One inherent requirement of promoting 
peace refers to the respect for life. 

Thus, we quote: “To be actively pro-life is to contribute to the 
renewal of society through the promotion of the common good. It is 
impossible to further the common good without acknowledging and 
defending the right to life, upon which all the other alienable rights of 
individuals are founded and from which they develop. A society lacks solid 
foundations when, on the one hand, it asserts values such as the dignity of 
persons, justice and peace, but then, on the other hand, radically acts to the 
contrary by allowing or tolerating a variety of ways in which human life is 
devaluated and violated”.6  

 
The Dignity of Human Beings 

Reverting to the assertion that “man is the way for the Church” we 
intend to emphasise that the human being represents the final purpose of 
society. Society, the state, all the adherent institutions do exist only for the 
sake of the human being. One of the documents of the social doctrine of the 
Church teaches the following: “The defense and promotion of the human 
person’s dignity have been entrusted to us by the Creator; to these men and 
women at every moment of history are strictly and responsibly in debt”.7 

The respect towards the human person originates in the principle that 
“everyone must consider his every neighbour without exception as another 
self, taking into account first of all his life and the means necessary to living 
it with dignity”.8 “With respect to the fundamental rights of the person, 
every type of discrimination, whether social or cultural, whether based on 

                                                 
5  Pope JOHN XXIII, Pacem in terris (11th April, 1963), 9.  
6  Pope JOHN PAUL II, Evangelium Vitae (25th March, 1995), 101. 
7  Pope JOHN PAUL II, Solicitudo rei socialis (30th December, 1987), 47. 
8  VATICAN COUNCIL II, Gaudium et spes, 27. 
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sex, race, colour, social condition, language or religion, is to be overcome 
and eradicated as contrary to God’s will”.9 

 
From Defending the Person to the Armed Defense 

Is the armed defense or intervention justified? Are they ways of 
serving the dignity of the human beings? During a speech delivered in 2001, 
Cardinal Ratzinger – then the prefect of the Vatican Congregation for the 
Doctrine of Faith – declared that a person or a community has a right to 
armed defense in case of aggression, but he emphasised that even then 
certain fundamental rights should be observed: “The father of a family who 
sees his own attacked has the duty to do everything possible to defend the 
family, the lives of the persons entrusted to him, including, if need be, with 
proportional violence”.10 

In order to support the same idea, the Cardinal gave a historical 
example, that of Poland which opposed the Nazi aggression. “According to 
the Christian tradition, one cannot exclude that, in a world marked by sin, 
there might be an evil aggression that threatens to destroy not only values 
and people, but also man’s image as such. In this case, to defend oneself in 
order to defend the other could be a duty”.11  

There are, however, precise circumstances that impose armed 
defense. First, this has to be “the only possibility to defend human lives, to 
defend human values”12; then “the means for this defense [should] always 
respect the law. In such a war, the enemy must be respected as a man, as 
well as his fundamental rights”.13  

Towards the closing of his address, Ratzinger stated that “everything 
must be really pondered in conscience, also considering all alternatives”.14 
In the light offered by the experience of recent years, the Cardinal invites us 
to re-assess this tradition, bearing in mind “the new possibilities of 

                                                 
9  Ibidem, 29. 
10  Cf. RATZINGER, Joseph, Speech on the topic Armed Defense Might Be a Duty in 
Certain Cases (14th November, 2001). 
11  Ibidem. 
12  Ibidem. 
13  Ibidem. 
14  Ibidem. 
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destruction, of new dangers”. For instance, the right to defense cannot 
justify the use of atomic weapons. 

Addressing the question of fundamentalism, Ratzinger stated that it 
all stems from “an abuse of the Name of God” – religion is being, thus, 
politicised and subjected to power, while becoming in itself a factor of 
power.  

One year earlier, in 2000, His Holiness Pope John Paul II used in his 
Message for the Celebration of the World Day of Peace, the term 
“humanitarian intervention”, which he then explained as follows: “Clearly, 
when a civil population risks being overcome by the attacks of an unjust 
aggressor and political efforts and non-violent defense prove to be of no 
avail, it is legitimate and even obligatory to take concrete measures to 
disarm the aggressor. These measures, however, must be limited in time and 
precise in their aims. They must be carried out in full respect for 
international law, guaranteed by an authority that is internationally 
recognised and, in any event, never left to the outcome of armed 
intervention alone”.15  

  
The Human Person, the Heart of Peace 

Building a world of good-will requires the conversion of men and 
women to “the truth of peace”.16 

Addressing the General Assembly of the United Nations on October, 
5th, 1995, Pope John Paul II pleaded that “we do not live in an irrational or 
meaningless world. On the contrary, there is a moral logic which is built 
into human life and which makes possible the dialogue between individuals 
and peoples”.17 Definitely a world which originates from the Everlasting 
Word of God cannot lack its logic, and therefore it is built on reason and not 
on irrationality.  

This very human reason has lead to the formulating of the human 
rights. If, nevertheless, these rights are founded on a shallow view of the 
person, how can they avoid becoming shallow themselves? Pope Benedict 

                                                 
15 Pope JOHN PAUL II, Message for the Celebration of the World Day of Peace (1st 
January, 2000), 11. 
16  See VATICAN COUNCIL II, Gaudium et spes, 77. 
17 Pope JOHN PAUL II, Address to the United Nations General Assembly (5th October, 
1995), 3. 
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XVI offers an eloquent answer: “We can see how profoundly insufficient is 
a relativistic conception of the person, when it comes to justifying and 
defending his rights. The difficulty in this case is clear: rights are proposed 
as absolute, yet the foundation on which they are supposed to rest is merely 
relative. Can we wonder that faced with the ‘inconvenient’ demands posed 
by one right or another, someone will come along to question it or 
determine that it should be set aside? Only if they are grounded in the 
objective requirements of the nature bestowed on man by the Creator, can 
the rights attributed to him be affirmed without fear of contradiction. It goes 
without saying, moreover, that human rights imply corresponding duties. In 
this regard, Mahatma Gandhi wisely said: ‘The Ganges of rights flows from 
the Himalaya of duties’. Clarity over these basic presuppositions is needed 
if human rights, nowadays constantly under attack, are to be adequately 
defined. Without such clarity, the expression ‘human rights’ will end up 
being predicated of quite different subjects: in some case, the human person 
marked by permanent dignity and rights that are valid always, everywhere 
and for everyone, in other cases, a person with changing dignity and 
constantly negotiable rights, with regard to content, time and place”.18 

 
Conclusion 

Making a review of the right to life, to dignity and to peace as 
perennial human values, we intended to present the convergence between 
the mission of the Church and that of the army as an institution, both being 
in the service of mankind and defending its fundamental rights. We have 
relied on the teachings of the Catholic Church, but have also considered the 
Universal Declaration of Human Rights. A crucial issue is that of the 
present relativistic view on the human person. The Universal Declaration of 
Human Rights from  December, 10th, 1948, is a vivid proof of the 
contemporary search for a universally accepted foundation for defending 
and promoting the human being. This foundation receives a special light 
from our faith in Christ, the Incarnate Word, the Image of our Heavenly 
Father and an example for each human being.  

                                                 
18  Pope BENEDICT XVI, Message for the Celebration of the World Day of Peace (1st 
January, 2007), 12. 
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In this paper are presented the following issues: some aspects of the teaching of 

Jesus; the Early Church; Constantine, Ambrose, Augustine and the formulation of the “Just 
War” Theory; military ethics today; symptoms of moral deterioration in situations of 
conflict; root causes relating to the fragmentation of moral authority; the importance of 
Story and Community – the Christian Community; the importance of Story and Community 
- the Military Community and indwelling a "Story". 

 
 
Introduction 

f a Christian serves in the Armed Forces, he or she can expect people to 
ask, “Why did you join the military? Was it part of the family 
tradition? Was it because it offered a spirit of adventure including 

excitement and danger? Was it because you felt that by doing so you were helping 
to make the world a safer place?  Or was it simply the best job offer at the time?”  
However, often someone will ask; “how is your chosen career or vocation 
consistent with Christian discipleship.” They ask this question because they are 
aware of some aspects of the teaching of Jesus. 

This is certainly an important question for any Christian serving in the 
Armed Forces. 

“Can I be a Christian and consider the Armed Forces as a career?  Can my 
vocation be to serve as a sailor, soldier or airman?” Had a Christian posed that 
question to his fellow disciples in the early days of the Christian Church he would 
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most likely have been told that it was not appropriate for a follower of Jesus to 
serve as a soldier.  

 
Some Aspects of the Teaching of Jesus 

 There is no record of Jesus giving his disciples any clear teaching on the 
subject of war or military service. So, in the light of this, we must look within 
Christ’s teaching at those statements that relate to how disciples should react to 
those who wrong them, or who actually strike them or persecute them.  

 Certain passages from the Gospels come to mind. These include: "You 
have heard that it was said to the people long ago, 'Do not murder, and anyone who 
murders will be subject to judgment. But I tell you that anyone who is angry with 
his brother will be subject to judgment. Again, anyone who says to his brother, 
'Raca,' is answerable to the Sanhedrin. But anyone who says, 'You fool!' will be in 
danger of the fire of hell.” Matt. 5:21-22. "You have heard that it was said, 'Eye for 
eye, and tooth for tooth.' But I tell you, do not resist an evil person. If someone 
strikes you on the right cheek, turn to him the other also.” Matt.5:38-39."You have 
heard that it was said, 'Love your neighbour and hate your enemy.' But I tell you: 
Love your enemies and pray for those who persecute you.” Matt.5:43-44. 

Also we may recall the occasion when Jesus was arrested in the Garden of 
Gethsemane. “With that, one of Jesus' companions reached for his sword, drew it 
out and struck the servant of the high priest, cutting off his ear. ‘Put your sword 
back in its place,’ Jesus said to him, ‘for all who draw the sword will die by the 
sword’.” Matt.26:51-52. 

Can these be taken as the final lesson or directive on how Christians today 
are to react when confronted with violence or the threat of violence or whether or 
not they should join their country’s Armed Forces? 

There are other passages within the Gospels and New Testament as a 
whole that do not appear to support a policy of non-resistance. These include: Luke 
22:36, “He said to them, But now if you have a purse, take it, and also a bag; and if 
you don't have a sword, sell your cloak and buy one.” Luke 22:38, “The disciples 
said, ‘See, Lord, here are two swords.’ ‘That is enough,’ He replied.” Luke 22:49, 
“When Jesus' followers saw what was going to happen, they said, ‘Lord, should we 
strike with our swords’?” First, it is obvious that at least two of the disciples carried 
swords and the question that follows is: If Jesus had been totally opposed to the use 
of such weapons why did He allow anyone whom He had called to be a disciple to 
possess one?   

I would also draw your attention to the story of the expulsion of the traders 
from the Temple Courts. In Mark 11:15 we read, “On reaching Jerusalem, Jesus 
entered the temple area and began driving out those who were buying and selling 
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there. He overturned the tables of the money changers and the benches of those 
selling doves.” In the account told by John we have additional information. “So He 
made a whip out of cords, and drove all from the temple area, both sheep and 
cattle; He scattered the coins of the money changers and overturned their tables.” 
John 2:15. In both these accounts we witness an occasion when Jesus was so upset 
with how traders were using the temple courts, His “father’s house,” that He 
resorted to using physical force to demonstrate His feelings.  

In Matt 22:6-8 we read within the context of the parable Jesus told of the 
wedding feast: “The rest seized his servants, mistreated them and killed them. The 
king was enraged. He sent his army and destroyed those murderers and burned 
their city. Then he said to his servants, “The wedding banquet is ready, but those I 
invited did not deserve to come.” 

Also in his prophecies of the “Last Times,” Jesus spoke of the wars of the 
future. He said that nation would rise against nation and kingdom against kingdom, 
that there would be wars and rumours of wars, Judaea would be devastated, 
Jerusalem besieged and taken by the Gentiles and the Temple defiled and 
destroyed. 

Whilst the story of Jesus clearing the traders from the temple courts and 
His account of violence inflicted by soldiers of the King on those who had refused 
an invitation to a wedding, may not in themselves be sufficient evidence to support 
a thesis that Jesus would not prohibit his disciples serving as soldiers, there are 
several passages within the gospels where Jesus obviously meets soldiers but never 
passes any negative comment about their chosen career. One passage where Jesus 
had an opportunity to comment on this matter, but didn’t, is found in Matt. 8:5-13. 

“When Jesus had entered Capernaum, a centurion came to him, asking for 
help. ‘Lord’, he said, ‘my servant lies at home paralysed and in terrible suffering’. 
 Jesus said to him, ‘I will go and heal him’. The centurion replied, ‘Lord, I do not 
deserve to have you come under my roof. But just say the word, and my servant 
will be healed. For me I am a man under authority, with soldiers under me. I tell 
this one, 'Go,' and he goes; and that one, 'Come,' and he comes. I say to my servant, 
'Do this,' and he does it’.  When Jesus heard this, he was astonished and said to 
those following him, ‘I tell you the truth, I have not found anyone in Israel with 
such great faith. I say to you that many will come from the east and the west, and 
will take their places at the feast with Abraham, Isaac and Jacob in the kingdom of 
heaven. But the subjects of the kingdom will be thrown outside, into the darkness, 
where there will be weeping and gnashing of teeth’. Then Jesus said to the 
centurion, ‘Go! It will be done just as you believed it would’. And his servant was 
healed at that very hour.” 
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In conclusion, there was no specific teaching given by Jesus to His 
disciples on the subject of war or on whether His disciples could serve as soldiers. 
When we look at the story of the early Church, however, we discover that, 
generally, few Christians served in the Army.   

 

 The Early Church 

 There is little doubt that the early Church followed closely the teaching of 
Jesus with regard to the treatment of one’s enemy.  

Disapproval of Christians serving in the military is to be found in the 
writings of the theologian Tertullian and in a number of “church orders” from the 
third and fourth centuries. These “orders” were documents that gave instructions on 
such matters as worship, pastoral care as well as ethics. For this reason they serve 
as a good source for information on how the early Church viewed Christians being 
members of the military.  

Among these “orders,” is the “Apostolic Tradition”, which dates back to 
the early third century but parts of which, some scholars believe, stem from the 
latter part of the second century. In addition there is the Canon of Hippolytus, 
written in the early part of the fourth century as well as the Apostolic Constitutions 
that were probably written around the late fourth century.  

All of these sources express an opinion on the subject of Christians serving 
in the military. They all agree that no Christian should enlist voluntarily for 
military service. However, scholars who specialise in early church history 
including “Church Orders”, trace a development in the Church’s thinking over the 
first four centuries - changes that appear to have helped accommodate those 
Christians who had joined the army.  

 

Constantine, Ambrose, Augustine and the Formulation of the “Just 

War” Theory 

The conversion of Constantine in the early fourth century marked a turning 
point in the history of the Church as well as in Europe as a whole.  It meant not 
only an end to the persecution of Christians but also to what might be called a 
fourth century “Freedom of Religion Act.” It also included the financing of new 
copies of the Bible and the building of churches, especially the basilicas in Rome at 
the traditional shrines of St Peter and St Paul and in the Holy Land at Bethlehem 
and the Holy Sepulchre.  

In spite of the massive political changes that brought much benefit to the 
Christian Churches, change in the official thinking of the churches with regard to 
the disapproval of Christians serving in the military was slow to develop. The first 
seeds of change were seen, as I pointed out, in the Apostolic Constitutions where 
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the guidelines differed from earlier Church Orders in following the teaching of 
John the Baptist and allowing baptized Christians to join the Army voluntarily. 

Once military service was recognised as an acceptable profession for the 
Christian, theologians and Church leaders began to consider circumstances in 
which they could take part as combatant soldiers in armed conflict. Thus began the 
development of the “Just War” theory. 

St. Ambrose (340-396 AD) and St. Augustine (354—430 AD) were the 
first to give a theoretical defence of Christian participation in armed conflict and 
whilst the “Just War” Theory was largely a Christian philosophy, St. Ambrose and 
St. Augustine drew upon the work of the Roman philosopher Cicero who lived 
between 106 BC and 43 BC. 

Ambrose, like Cicero, emphasised the importance of justice and called 
upon soldiers to risk their lives to protect the innocent. He was convinced that 
Christians, as part of their civil duties, should fight in wars when war was declared 
by their country for the protection of social order. Like St Paul, who in Romans 
13:1-2 wrote, “Everyone must submit himself to the governing authorities, for 
there is no authority except that which God has established. The authorities that 
exist have been established by God. Consequently, he who rebels against the 
authority is rebelling against what God has instituted, and those who do so will 
bring judgment on themselves.” Ambrose regarded governmental power as “part of 
God’s dispensation, even if the ruler is pagan.”1  

Augustine added to the teaching of Ambrose by providing criteria for 
determining when war may be justly waged, namely, the cause of war must be just, 
a legitimate political authority must declare the war, and that authority must be 
rightly motivated in doing so.2  “Peace is the desired end of war.” Even unjust wars 
aim at the “peace with glory” that victory brings.3  Augustine believed that 
Christian participation in some wars was warranted on biblical grounds. Not only 

                                                 
1 David L Clough and Brian Stiltner, Faith and Force (Washington DC: Georgetown 
University Press, 2007), 51. 
David Clough is Director of Studies and teaches ethics and systematic theology at St. 
John’s College, Durham.  
Brian Stiltner is an Associate Professor and Chair of the Department of Philosophy at 
Sacred Heart University.USA. 
2  David L Clough and Brian Stiltner, Faith and Force (Washington DC: Georgetown 
University Press, 2007), 54. 
3Alain Epp Weaver, “Unjust Lies, Just Wars?” Journal of Religious Ethics, no. 29 
(2001): 54. 
Alain Epp Weaver, is the Director of Palestine Programmes for the Mennonite Central 
Committee and a specialist in Jewish-Christian dialogue. 
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did God command wars in the Old Testament, but John the Baptist and Jesus both 
failed to call soldiers out of military service, implying at least a tacit acceptance of 
such work.4 

Since Ambrose and Augustine took these passages as proof that at least 
some wars were justifiable, they had to be able to account for those other Biblical 
texts, referred to earlier, that appeared to prohibit violence. “No Christian”, they 
said, “should save his own life at the expense of another; yet when other persons 
than himself are involved in the decision, no Christian ought to fail to resist evil by 
effective means which the state alone makes available to him.”5

 

This combination of ideas, which seems strange to men today, illustrates, 
according to Paul Ramsey, that non-resisting love was still the groundwork of 
reasoning about Christian participation in war. Clough and Stiltner summarise this 
well: “The soldier outwardly gives physical obedience to the ruler while giving 
inwardly a spiritual obedience to Christ’s law of love. Augustine counsels the 
Christian soldier; or indeed, any Christian required to use force, to be ‘prepared’ to 
love the enemy and to maintain an attitude not of anger and selfishness but of 
justice and objectivity. So the Christian can continue to love the enemy in combat 
by distinguishing the sinner from the sin and by directing the use of force toward 
the sinner’s bad actions.”6 

Further development of the “Just War” theory from a Christian perspective 
centres on the work of Thomas Aquinas, 1225-1274. He listed three necessary 
conditions for a war to be just; sovereign authority, just cause and right intention. 
The latter had two components, namely, a right intention that aimed at peace as 
well as the need to avoid a wrong intention. Aquinas wrote, “True religion looks 
upon as peaceful those wars that are waged not for motives of aggrandisement, or 
cruelty, but with the object of securing peace, of punishing evil-doers, and of 
uplifting the good.”7 In addition, he taught that it was acceptable for an individual 
Christian to defend himself or others for whom he was responsible from an attack.8   

                                                 
4 Alain Epp Weaver, “Unjust Lies, Just Wars?” Journal of Religious Ethics, no. 29 
(2001): 53. 
5  Paul Ramsey, Basic Christian Ethics (Louisville, Kentucky: Westminster / John Knox 
Press, 1950), 172. 
6 David L Clough and Brian Stiltner, Faith and Force (Washington DC: Georgetown 
University Press, 2007), 55. 
7.James. Turner-Johnson, “Aquinas and Luther on War and Peace,” Journal of Religious 
Ethics 31.1 (2003): 8. 
8.James. Turner- Johnson, “Aquinas and Luther on War and Peace,” Journal of Religious 
Ethics 31.1 (2003): 10. 
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By the middle of the Seventeenth Century, due to the contributions made 
by two Spanish theologians Francisco de Vitoria (1486-1546), and Francisco 
Suarez (1548-1617)  as well as by the Dutch Jurist Hugo Grotius (1583-1645), the 
major elements of the Just War theory that are commonly accepted today, had been 
completed. The theory has two major components; one relating to the legitimacy of 
engaging in the war and the other in how the war is be conducted. 

 
In summary this criteria is as follows: 
Jus ad Bellum (Just War) 

• The war must have a just cause. 
• The war must be waged by a legitimate authority. 
• The war must be fought with a right intention. 
• The war must be a last resort. 
• The expected results of the war must be proportionate. 
• There must be a reasonable hope of military success. 
 

Jus in Bello (Conduct of War) 

• The weapons and acts of fighting must be discriminating: non-
combatants may never be intentionally targeted. 

• The weapons and acts of fighting must be proportionate. 
• All the legal rights of enemy soldiers and civilians must be honoured.9 
It would be a mistake to suppose that with the development of the “Just 

War” theory and its acceptance by the churches, that the dilemmas of war and 
military service faced by individual Christians and the churches had been solved.  

 

Military Ethics Today 

Dr. Th.A.van Baarda and Dr. D.E.M. Verweij define Military Ethics as, 
“An ethic which relates to the nature, content, validity and effect of morals in a 
military context. As such, military ethics refers to both the conceptual creation of 
scientific theory, as well as applied ethics including casuistry”.10 They distinguish 
five layers of military ethics: 

1. Personal value systems. 

                                                 
9 David L Clough and Brian Stiltner, Faith and Force (Washington DC: Georgetown 
University Press, 2007), 59. 
10  Th.A.van Baarda and D.E.M. Verweij, Military Ethics (Leiden.Boston: Martinus Nijhoff 
Publishers, 2006), 2. 
 Professor Th.A.van Baarda and Professor D.E. M.Verweij are both associated with the 
Netherlands Defence Academy. 
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2. Ethics of the Military Profession. 
3. Ethics of particular professions within the military, such as medical 

doctors, lawyers, chaplains, etc. 
4. Organisational ethics, which sets standards for both the military 

organisation as well as its personnel.  
5. Political ethics, which set standards of propriety under which 

circumstances units of the Armed Forces may be sent on a mission by the political 
leadership.11 

I intend to comment briefly on the first of these five categories, namely, the 
personal value systems including the ethical standards set by the military for their 
personnel. I am convinced that the approach adopted in understanding the role of 
narrative, story and story telling within the Christian Community can be used 
effectively by the Armed Services to sustain their ethos, as well as to provide the 
sailor, soldier and airman with a personal moral compass that reflects the direction 
in which the Service Community wishes to move.  

 You will recall the media reports, going back as far as 2005, of charges of 
brutality by members of American and British Armed Forces against prisoners in 
Iraq. Those disturbing and shameful reports showing photographs and giving 
details of some of the disgraceful activities that took place in Abu Ghraib prison as 
well as in certain Basra detention centres have increased awareness of the 
importance of ethics and led to additional training in the subject. 

 
Symptoms of Moral Deterioration in Situations of Conflict 
One of the British Army's most senior officers, Sir Graeme Lamb, was 

quoted in the Sunday Telegraph, dated August 22, 2005, as saying that the 
allegations of prisoner abuse against soldiers could fatally undermine the British 
Army. "We are in very real danger of losing our place in society as a highly 
respected British institution … which today stands virtually alone in the eyes of 
this and many other nations."General Lamb, who had himself commanded troops 
in Iraq, is reported to have said, "The officers and men under our command did not 
live up to the standard we expected of them. Those who failed were empowered 
when they should not have been, were left unsupervised when we probably knew 
they should not have been.” One reason for this situation, he claimed, was because 
the British Army was being forced to recruit soldiers from a "morally corrupt and 
dysfunctional" society, where young men idolize foul-mouthed footballers. He 
remarked that many recruits were "cocky and arrogant and brought up on a diet of 

                                                 
11. Th.A.van Baarda and D.E.M. Verweij, Military Ethics (Leiden.Boston: Martinus Nijhoff 
Publishers, 2006), 2. 
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football brats and binge drinking … who are not educated in and able to recognize 
self-discipline."  

The General’s comments raise a number of very important points. The 
failure of some soldiers and officers to live up to the high moral standards expected 
by their leaders does not lie entirely with the Army but with a society that has 
failed to equip young men and women with the moral values and principles 
necessary to become responsible citizens as well as responsible soldiers.  

Society needs to reflect on this and invest seriously in the moral education 
and character development of its young men and women, who when they are given 
the task of fighting wars, killing the enemy and, if necessary, giving their own lives 
for the sake of some just cause that they, their commanders, their government and 
nation believe in, will not behave in a manner unbecoming to the Army of which 
they are members.  

Not surprisingly, the unethical behaviour of a small minority of American 
and British personnel has been studied and examined in some considerable depth 
and both the British and the American Armed Forces have since re-emphasised the 
importance of training in ethics and have examined their respective training 
programmes.  

To issue an ‘Aide Memoire’ to all soldiers on Core Values and revisit the 
subject of ethics training within the British Army was, in my opinion, not a knee-
jerk reaction to the regrettable incidents that took place in Iraq some four or five 
years ago.  In fact, in the late 1990’s, the Army deliberately set about putting more 
and more emphasis on one component of their military doctrine, namely, “The 
Moral component of Fighting Power.”   

Part of my contribution at that time was an attempt to make the senior 
generals aware of the moral background from which they were recruiting and 
training their young personnel. We were living, and still are, in a society in which 
moral authority has become seriously fragmented. We were, and still are, part of a 
society in which there is considerable evidence of a serious erosion of personal 
responsibility. In addition, we were conscious, and still are, of the emphasis being 
placed on human rights without any equivalent emphasis being paid to developing 
the sense of personal responsibility.  

I became convinced  that the challenges facing us then, as now, were not 
only the immediate challenges such as those relating to lapses in the moral 
behaviour of troops on operations, but also the much deeper philosophical 
challenges that shaped, and continue to shape, the society from which the soldiers 
are recruited.   
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Western society, writes Jonathan Sacks12,  has been “ largely formed from 
two primary influences, ancient Greece and ancient Israel, and it owes their 
combination  and dominance to Christianity, formed in the encounter between 
these two civilisations.”13  

Michael Polanyi14, scientist and philosopher, is quoted as saying, “The past 
three hundred years have been the most brilliant in human history, but their 
brilliance was created by the combustion of a thousand years’ deposit of the 
Christian tradition in the oxygen of Greek rationalism.”15  

In my attempts to paint a background for the senior officers, I wrestled 
with the question; “ Why are things as they are?  How can we best understand our 
situation?” Professor Iain Torrance, then of Aberdeen University and presently the 
Dean of Princeton Theological Seminary, accepted my invitation to deliver a 
number of lectures to senior officers at several gatherings. One of those lectures 
was entitled; “The Fragmentation of Moral Authority and the Cult of 
Individualism.” Professor Torrance’s lectures stimulated much discussion and 
thought.  

 
Root Causes relating to the Fragmentation of Moral Authority 

Whilst it is not my intention to give a history lesson,  it is important for us 
to appreciate just what has happened over time and  I have found the following 
parable written by the American Philosopher Alasdair Macintyre16 most helpful. 
He writes, “Imagine that at some time in the future there is a widespread revolution 
against science. There is a series of ecological disasters. Science and Technology 
are blamed. There is public panic. Riots break out. Laboratories are burned down. 
A new political party comes to power on a wave of anti-scientific feeling and 
eliminates all science teaching and scientific activity. A century later, the mood 

                                                 
12. Dr. Jonathan Sacks is the Chief Rabbi of the United Hebrew  Congregations of the 
Commonwealth. He is an Honorary Fellow of Gonville and Caius College, Cambridge and 
is well known as a writer and broadcaster. 
13. Jonathan Sacks, The Politics of Hope (London: Jonathan Cape, 1997), 56. 
14. Michael Polanyi, (1891 -1976) was both a Scientist and a Philosopher. He was a Fellow 
of the Royal Society and a Fellow of Merton College, Oxford. In 1951-52 he delivered the 
Gifford lectures at Aberdeen University, later to be published in his book ‘Personal 
Knowledge.’ 
15.  Lesslie Newbigin , “Truth to Tell,” in Truth to Tell The Gospel as Public Truth (United 
State of America: SPCK, 1991), 20. 
16. Professor Alasdair Macintyre is the O’Brien Senior Research Professor of Philosophy at 
the University of Notre Dame. He is the author of many books and academic papers and is 
recognised as a key figure in raising interest in virtue ethics. 
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subsides.  People begin to try to reconstruct what was destroyed, but all they have 
are fragments of what was once a coherent scientific culture: odd pages from old 
books, scientific instruments whose use has been forgotten, bits and pieces of 
information about theories and experiments without the background of knowledge 
of their context. These pieces are reassembled into a discipline called science. Its 
terminology and some of its practices resemble science, but the systematic corpus 
of beliefs, which once underlay them, has gone. There would be no unitary 
conception of what science was about, what its practices were for, or what the key 
terms signified. The illusion would persist that science had been recovered; but it 
would have been lost, and there would be no way of discovering that it had been 
lost.”17   

This, Macintyre argues, is what actually happened to moral thinking in the 
18th Century. This period, known as the Enlightenment, “succeeded in destroying 
the traditions to which the key terms of morality belonged ..... The words survived 
like – good, right, duties, obligation, virtue- but they became severed from the 
context that gave them sense.”18  

Two Canadian writers, Middleton19 and Walsh20 explain this by using 
interesting and helpful illustrations of the carnival and the circus. Think for a 
moment about the Circus. Usually there is one central ring and this is where the 
main performance takes place. In addition to the main performance there are often 
a number of sideshows which we can view on our way in or out of the Big Top. In 
fact, most of the side shows are identifiable components of the main programme.   

As mentioned earlier in my references to Jonathan Sacks and Michael 
Polanyi, the main philosophical activity and influences emanating from the “centre 
ring” that shaped our society for many centuries was Christianity.  However, in the 
18th Century, at the time of the “Philosophical Enlightenment,” this influence was 
pushed aside, lost its hold of the centre, and was replaced by philosophy.  It was 
believed that reason alone could and must be able to solve all moral problems and 
difficulties.  

Christian Religion, though important in the past, had caused too many 
problems and conflicts and there was now a new and better way to approach our 
world. 

                                                 
17. Jonathan Sacks, The Politics of Hope (London: Jonathan Cape, 1997), 32. 
18. Jonathan Sacks, The Politics of Hope (London: Jonathan Cape, 1997), 32. 
19. Richard Middleton is Associate Professor of Biblical Studies at Roberts Wesleyan 
College with a joint appointment as Associate Professor of Bible and Culture at 
Northeastern Seminary, both in Rochester New York. 
20.  Brian  J Walsh is presently a Chaplain at Wycliffe College, Toronto. 
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Jonathan Sacks poses the question, “When the profession of a faith is no 
longer needed for citizenship, what else weaves the strands of private lives into the 
fabric of a shared existence?  Nineteenth-century thinkers, with few exceptions, 
had no doubt. It was the existence of a shared morality.”21  

The expulsion of Christianity from centre stage in Europe in the eighteenth 
century to be replaced by philosophical rational thinking is not the end of the story 
- in fact, the hoped for “common morality” was itself removed from centre stage.  
It also became fragmented to such a degree that, if we stay with the image of the 
circus, there is now no influential presence in the main centre ring. All that remains 
are the sideshows.  

“Far from the erosion or even eclipse of religious belief that the 
Enlightenment so confidently predicted, the Enlightenment itself has been eclipsed, 
resulting in a veritable smorgasbord of religions and world views for our 
consumption.”22  

Perhaps the most succinct summary of what has happened over the past 
two hundred years resulting in what we experience today, is expressed by Jonathan 
Sacks when he writes,“ For centuries Western civilisation had been based on a 
Judaeo- Christian ethic. That was now being abandoned, systematically, 
ideologically, and with meticulous thoroughness”.23 

Macintyre writes, “We have long assumed, that there are standards of 
rationality, adequate for the evaluation of rival answers to such questions, equally 
available, at least in principle, to all persons, whatever traditions they may happen 
to find themselves in and whether or not they inhabit any tradition”.24 However, 
this is a false assumption. Reason alone does not solve our complex difficulties – 
argument is endless – the experts fail to agree.  

The conclusion for some, therefore, is that “Ethical action is dependent on 
indwelling a socially embodied narrative, on membership in a concrete community 
oriented to a distinctive perspective, heritage and vision of life.”25 It was Macintyre 
who said, “I can only answer the question, ‘What am I to do?’ if I can answer the 
prior question, “Of what story or stories do I find myself a part?”26 

                                                 
21. Jonathan Sacks, The Politics of Hope (London: Jonathan Cape, 1997), 75. 
22. J Middleton, Richard. Walsh, Truth is Stranger Than It Used to Be (London: SPCK, 
1995), 43. 
23. Jonathan Sacks, The Politics of Hope (London: Jonathan Cape, 1997), 122. 
24. Alasdair MacIntyre, Whose Justice? Which Rationality? (Notre Dame: University of 
Notre Dame Press, 1988), 393. 
25. J Middleton, Richard. Walsh, Truth is Stranger Than It Used to Be (London: SPCK, 
1995), 68. 
26. Alasdair MacIntyre, After Virtue (Guildford: Biddles Ltd, 1993), 216. 
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In the light of this, there has been a suggestion that one way forward is to 
create “moral communities.” From within such communities there would be 
“tradition and reason” exercised in the process of making moral decisions. A 
cautious and qualified suggestion that the  Armed Forces could become such a 
community was made by Professor Torrance. 

The Importance of Story and Community – The Christian Community 

The Christian life begins with a call to follow Jesus Christ.  It is a call to 
discipleship. Through the work of the Holy Spirit, one comes to believe in Jesus 
Christ, to have faith in Him as Saviour and Lord and to commit one’s life to Him as 
a disciple, eager to follow Him and to learn more about this new found 
relationship. That call, and the commitment that follows, is the beginning of 
something new. In 2 Cor.5:17 Paul writes, “Therefore, if anyone is in Christ, he is a 
new creation; the old has gone, the new has come!”  But, in addition to this, all 
believers are initiated into a history, a story that goes back over two thousand 
years. In some ways, that story, of which they have become a part, is a much bigger 
story for it has to do with the One through whom all things came into being.  

Christian writers often refer to the Bible as a book that tells of the mighty 
acts of God in history.  It can also be understood, I believe, from the perspective of 
“story.” The Old Testament can be read as a story about a people’s journey with 
God. Israel is a people formed by a story, and in Deut.6:21-25, we learn how the 
story was passed on from one generation to another.  At the Feast of the Passover 
the father would tell the youngest present, “We were slaves of Pharaoh in Egypt, 
but the Lord brought us out of Egypt with a mighty hand.  Before our eyes the Lord 
sent miraculous signs and wonders – great and terrible– upon Egypt and Pharaoh 
and his whole household. But He brought us out from there to bring us in and give 
us the land that He promised on oath to our forefathers.  The Lord commanded us 
to obey all these decrees and to fear the Lord our God, so that we might always 
prosper and be kept alive, as is the case today.”   

Also, in the New Testament, we know that the Christian Faith began, not 
with a creedal statement, but with stories about Jesus that were later to be recorded 
in the Gospels. These stories were handed on from one person to another, from one 
generation to another and today aspects of those stories remain the essence of 
Christian sacramental worship. In 1 Cor.11:23, Paul writes, “For I received from 
the Lord what I also passed on to you: The Lord Jesus, on the night He was 
betrayed, took bread, and when He had given thanks, He broke it and said, ‘This is 
my body, which is for you; do this in remembrance of me.’ In the same way, after 
supper He took the cup, saying, ‘This cup is the new covenant in my blood; do this, 
whenever you drink it, in remembrance of me."  
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The Importance of Story and Community - The Military Community. 

When a soldier joins the army and begins to serve with his or her regiment 
or Corps he is not only becoming part of a community but is initiated into a history. 
He becomes part of a story. During his years and months of service he is shaped by 
that story and the story impacts on his values and character. It is within such a 
story-shaped community that values and loyalties are formed . The core values for 
the British Army are courage, loyalty, discipline, selfless service, integrity and 
respect for others. Stanley Hauerwas states, 

“- The moral life is not simply a matter of decision governed by publicly 
defensible principles and rules; we can only act in the world we see, a seeing 
partially determined by the kind of beings we have become through the stories we 
have learned and embodied in our life plan.”27 

Similarly, Charlotte Linde writes: “Part of becoming a member of any 
institution, formal or informal, is learning to tell the stories of that institution, and 
learning to tell one’s own stories in a way coherent with those of that group. Part of 
what one needs to know to be a member is what the stories of the group are, what 
events in the past are judged to have relevance to the present, what values the 
stories exemplify, and when it is appropriate to tell them. This is one very 
important way that people actually take on the values of the institution as their 
own. It is this participatory process which makes stories particularly effective as a 
way of transmitting social knowledge, because the hearer comes to participate in 
the construction of the story, and thus comes to have a stake in it.”28  

 
Indwelling a ‘Story’ 
Lesslie Newbigin, in a number of his books, talks about indwelling a story. 

This is more than knowing or telling a story. One may study the main aspects of the 
Christian Faith, including Church history, to a level that qualifies the person to 
teach others what the Christian faith is about, its beliefs and practices, whilst at the 
same time being an atheist.  Such a person does not indwell the story as does a 
Christian.  It is simply impossible for them to do so. They study the Christian story 
from outside, looking at it from within the framework of another story.  

Lesslie Newbigin writes, “To be human is to be part of a story, and to 
understand oneself is to understand the story.  

My life, like that of any other Christian, becomes part of a much larger 
ongoing story of God’s people, His Church. It is not only the story of an individual 
but that of the community of Christ’s followers. It is within this community that 

                                                 
27 Stanley Hauwerwas (1986) Vision and Virtue, p. 69 
28 Journal of Knowledge Management, Vol. 5 Number 2 (2001) pp. 160-171. 
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one worships God and learns about His love for the World. It is also a story from 
within which we can draw help and insight to be better people than if we had been 
trying to cope on our own. It is a story within which traditions and customs have 
been developed, and from which both the community and individuals can seek 
insights into the ethical aspects of important and serious issues.  

However, much as I appreciate being part of the ongoing Christian story, I 
am conscious that from within it there are serious disagreements relating to such 
issues as Church Government and Confessional Creeds as well as to some social 
issues including War and military service.  

If we understand “vocation” to be one’s calling in life then for the 
Christian, the primary calling is to love God and one’s neighbour. However, the 
Christian must also ask how his or her chosen career or vocation is consistent with 
Christian discipleship. 

If a Christian serves in the Armed Forces, he can expect people to ask, 
“Why did you join the military?  Was it part of the family tradition?  Was it 
because it offered a spirit of adventure including excitement and danger? Was it 
because you felt that by doing so you were helping to make the world a safer 
place?  Or was it simply the best job offer at the time?”   The most important 
question one must ask oneself is, “Can I be a Christian and consider the Armed 
Forces as a career?  Can my vocation be to serve as a sailor, soldier or airman?”  
Had a Christian posed that question to his fellow disciples in the early days of the 
Christian Church he would have been told that it was not appropriate for a follower 
of Jesus to serve as a soldier.  But, with time, the situation changed and today it has 
become more and more acceptable for Christians to serve in the military.  
Nevertheless, the question whether a Christian can serve in the military has never 
really gone away and we find that in the Sixteenth Century, Martin Luther, the 
great reformer, wrote a paper entitled, “Whether Soldiers too can be Saved?” 

Luther, like Augustine before him, as well as many other eminent Christian 
scholars who lived before and after the Reformation have concluded that a 
Christian is justified in undertaking military service. Why? “Because he is 
performing an essential service for the good of the society. Properly used, the 
military protects a sphere of civil life within which a relatively peaceful existence 
is possible.”29    

The subjects of war and military service for the Christian have been part of 
the story of the Christian community for centuries. How much easier it would have 

                                                 
29 Martin .L. Cook, “Soldiering,” The Christian Century 118 (July 2001): 22. 
Martin Cook is Professor of Philosophy and Deputy Departmental Head at the United 
States Air Force Academy. 
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been if Jesus had given his followers clear directives on these issues!  Without 
those directives, Christians can only reflect theologically on the story of which they 
are a part and make a balanced judgement for themselves. My own feeling is that, 
until the end of time when Christ returns, this dilemma will remain and all 
Christians, pacifist and non-pacifist alike, must pray, “God be merciful to me a 
sinner.” 

By indwelling their respective stories, be that the Christian community, the 
Armed Forces or any other organisation, individuals acquire the desired values that 
are beneficial to the life of their organisation, an organisation shaped by an ongoing 
story.  

The dangers of teaching core values from another framework are obvious.  
Loyalty, discipline and courage, three of the Army’s core values are also values 
shared with terrorist groups or criminal gangs. The terrorist certainly believes in 
discipline. He will not get drunk on a Saturday night and tell those around him in 
the pub what his terrorist cell plans to do the following week.  He also believes in 
loyalty and knows that to achieve his objectives of destruction and suffering he will 
need courage.  

Naturally, the Army has adopted Core Values for very different reasons 
from those of the terrorist. It aims to be a good and moral community, but there are 
obvious pitfalls that need to be avoided.  The instructor, presenting his lesson on 
the core value of loyalty, may leave the class room convinced that all the soldiers 
in attendance understand the importance of loyalty. The soldiers may indeed 
understand but, sometime in the future, they may limit its application to a small 
four-man section. If the section, during an operation, behaves in an immoral way 
by beating up innocent civilians, a soldier may show loyalty to the other section 
members rather than to his Regiment or the Army. How can this and similar 
difficulties be addressed?  Or, in other words, how do you keep good communities 
good? 

 This very question was raised by Professor Iain Torrance in his lectures on, 
“Ethics and the Military Community.”  His response was, “Not being self–referring 
and self justifying, but having a transcendent reference is the surest guarantor of 
the moral health of a community.”30 For the Christian living within the community 
of the Church, that reference point is God, who is the author of the story of which 
he or she is a part. It may be more difficult for the Army to articulate within its 
doctrine what its transcendent reference point is, but to recognise the importance of 
seeking such a point is vital. In a sense the section members need to refer to a point 

                                                 
30 Torrance, Iain. Ethics and the Military Community. (1998): 26. Strategic and Combat 
Studies Institute. 
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outside their immediate formation, the Company or the Regiment. Even the 
Regiment must look to the Division or the Army as a whale and the Army to the 
Government.  

My life, like that of the reader, is the product of a number of stories. For 
not only am I part of the Christian story, but I have also been part of a number of 
other stories all of which have impacted on and contributed to the type of person I 
am. How I see the world around me and understand what is happening within it, 
whether it is regarding political matters, economic, social or domestic matters, 
depends on the framework of belief I adopt. If I look at the world from within the 
Christian story, I see that God, and not powerful nations, rules the world and that 
nothing is exempt from the Lordship of Christ. I see a story that has a beginning, a 
purpose and an end. If one adopts a different story framework, the same issues will 
probably be understood differently. 

 
Conclusion 
In addition to any official class room presentation on ethics training there 

will be many occasions including official ceremonies that are well suited to telling 
or retelling the story of which the sailor, soldier or airman is a part.  I am not 
suggesting that all Service Personnel are taught hundreds of years of military 
history but that aspects of respective histories should be used to highlight the moral 
values that contribute to the desired ethos of the Service.  In addition to the positive 
aspects of the ‘story’ much can be gained from considering those occasions when 
obviously sound moral values were eroded. Those occasions can be set against the 
current situation and discussed in such a way that mistakes of a similar nature are 
unlikely   happen again. 

Anyone who indwells the Christian story is well equipped to foster and 
develop this method of training and is in a position to introduce the idea so clearly 
stated by Stanley Hauerwas, that “I am able to recognise myself in the story I have 
learned to make my own.”31 

 
 

 

 

 

                                                 
31 Hauerwas  Stanley, A Community of Character. (1981): 149. Notre Dame: University of 
Notre Dame Press. 
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In this paper are presented the following issues: bridging the gap between the 

Church and the Army; the Lord of Hosts and the Lord of Love; the Lord of the Heavens and 
the Lords of the World; love your enemies; why do we raise the sword?; Quo vadis, 
homine?... 
 

 
Bridging the gap between the Church and the Army 

 standing drive in human history has been a strong propensity for 
material comfort and civilisation. So far so good, as long as living 
in comfort does not invite to spiritual decline or total neglect 

ending up in the drift of millions away from their Maker – the Author of our 
earthly passage.  

Marin Preda, a notable Romanian author, defined culture as the mode of 
life displaying the creative abilities of a certain community. It should be noted, 
however, that culture displays an astonishing medley of genuine Christian values 
with such values as tend to break man away from God. The result is a restless and 
often confusing dynamics, with people and even communities conflicting one-
another in angry support of conflicting values. As the crisis escalates, warfare is in 
sight and the parties rise in arms: one to conquer and invade, another to stand up 
against invasion. In either case, the parties will find a more or less plausible 
explanation to make their case and grab the sword.  

What possible argument could bridge the uncompromising abyss that 
separates man’s love for his like from man’s hating his like to death? What kind of 
stuff could build a bridge strong enough to join the Church and the Army ― two 
institutions of perfectly opposite missions, the more so nowadays?  

A 
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Public opinion polls since 1989 have constantly indicated that, of all 
institutions, most Romanians paradoxically place their better trust on the Church 
and the Military – two apparently incompatible bodies. It is absurd to take it as a 
statistic accident by just looking at the differences. Rather, we should look for the 
common denominators that qualify the authority of both institutions in terms of life 
mission and lifestyle: discipline, austerity, obedience, hierarchy, courage, sacrifice, 
defence of the “flock” (in the sense of the Biblical metaphor, of course), victory. 

Warfare is an extreme experience whose basic ingredients are shock, pain 
and looming death. It is under such pressure of fatality that character is forged and 
proved in the most dramatic manner that life will ever have to offer. This is where 
the waters are split ― courage from cowardice, loyalty from treachery, stamina 
from crude instinct. Here, on the battlefield, the grinning face of death stalks all 
over the place to challenge the human spirit for an ultimate, decisive, agonising 
option.  

Victory is the obvious goal of any belligerent engagement, eagerly pursued 
by both the aggressor and the defendant. The Old Testament tells about victories of 
the Chosen People under God’s direct command conveyed through His 
“emissaries” and about bitter defeats whenever the people went against God’s 
orders. Then, at the proper time, the incarnate Son of God descends into human 
history to provide the topmost Personal Example in ultimate fulfilment of the 
Divine Commandments.  

The New Testament brings the strife from the physical into the spiritual 
plane as the Saviour preaches unconditional love and sympathy amongst people in 
anticipation of a higher level of existence at the end of earthly life. The Son of Man 
never fought against the people, but for the people against the common foe that 
instils sinful conduct into the realm of Divine Creation. His own way of life on 
earth demonstrated that the path toward the ultimate victory includes bodily 
sacrifice: And fear not them which kill the body, but are not able to kill the soul 
(Matthew 10:28)1. From the span of absolute knowledge, in legitimate awareness 
of the physical turmoil, slaughter and warfare the world was to expect, the Lord 
preached spiritual victory above all else.  

To define His mission, Jesus often addresses His audience in metaphorical 
language: Think not that I am come to send peace on earth: I came not to send 
peace, but a sword. (Matthew 10:34). A radical solution to an irreconcilable 

                                                 
1 Scriptural quotations in this text are tributary to King James’ version of the Holy Bible. 
Source address: http://etext.virginia.edu/etcbin/toccer-new2?id=KjvMatt.sgm& 
images=images/modeng&data=/texts/english/modeng/parsed&tag=public&part=24&divisi
on=div1.  
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conflict, the sword stands as an instrumental symbol for the ultimate separation of 
the antagonising principles of Good and Evil. 

 
The Lord of Hosts and the Lord of Love 
The Old Testament reveals how God stood in military support of His 

Chosen People. 1 Samuel, 2 reads as follows: 6. The LORD killeth, and maketh 
alive: he bringeth down to the grave, and bringeth up. (…) 10. The adversaries of 
the LORD shall be broken to pieces; out of heaven shall he thunder upon them; the 
LORD shall judge the ends of the earth; and he shall give strength unto his king… 

God commands to us: Thou shalt not kill (Deuteronomy 5:17). On the other 
hand, Chapter 20 of the same Book makes a record of the “rules of warfare”. This 
does not mean that God contradicts Himself: rather, He draws a line between the 
regular conduct of daily life and the extreme experience of armed conflict. Even at 
this point, however, the Lord does not encourage morbid violence: When thou 
comest nigh unto a city to fight against it, then proclaim peace unto it. (…) And if it 
will make no peace with thee, but will make war against thee, then thou shalt 
besiege it (Deuteronomy 20:10,12).  

While preaching peace, the Gospel mentions the Church Militant on Earth 
and the Church Triumphant in Heaven. In fact, struggle and victory are such 
ingredients as warfare is made of. On the other hand, Jehovah Sabaoth of the Old 
Testament was also called the Lord of Hosts (i.e. of the armies), and much of the 
Old Testament is about wars that happened and still more wars that will happen. 
Again, the New Testament records the Saviour’s own prediction when asked by 
His disciples about the end of the world: And ye shall hear of wars and rumours of 
wars: see that ye be not troubled: for all these things must come to pass, but the 
end is not yet (Matthew 24:6). Judging by the time span covered by such 
predictions, immeasurably far beyond a regular human lifetime, it is obvious that 
Jesus Christ spoke over the heads of His disciples and into the minds of a long 
succession of generations to come and bear witness for their confirmation. 

However, when Peter the Apostle tried to stand in defence of Jesus in the 
Garden of Gethsemane, the Christ rebuked him: Put up again thy sword into his 
place: for all they that take the sword shall perish with the sword (Matthew 26:52). 
(A reflection of this in terms of physical laws is to be found in Newton’s third law 
of motion: to every action there is an equal and opposite reaction.) In the same 
spirit, the Gospel reads under Matthew 5:5,9: Blessed are the meek: for they shall 
inherit the earth (…) Blessed are the peacemakers: for they shall be called the 
children of God.  

The episode on the miraculous healing performed by Jesus on the 
centurion’s servant (see Matthew, 8) is an excellent illustration of the relation 
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between the military hierarchy and faith in Christ’s authority. The centurion’s 
candid faith and modesty acted like a conveyor belt for Jesus’ healing power on to 
his servant. Moreover, the fact that the centurion belonged to the invading forces 
bore no relevance whatsoever to our Saviour. Three qualities stand out in this 
episode: humility (Lord, I am not worthy that thou shouldest come under my roof); 
absolute confidence (but speak the word only, and my servant shall be healed); and 
love for one’s fellow being (the centurion comes to beg assistance not for himself, 
but for his servant). It is these qualities, the sum of which feature genuine faith, that 
made Jesus exclaim in true admiration: Verily I say unto you, I have not found so 
great faith, no, not in Israel. The Lord will have all the more appreciated the fact 
that the centurion’s deep sympathy for his servant was so deep as to burn his 
formal status of a conqueror and make him bow for help to one of the conquered. 

In the New Testament warfare becomes a subject of transcendent, spiritual, 
connotations. While assuming the traditions of the Old Testament, where Lord 
Sabaoth is the Lord of Hosts and wars are waged in defence of true faith, under 
command of God Himself, the New Testament projects “the ideal of militant 
Christianity on to the spiritual battlefield, against the devil and the evil temptations 
of this world, against our own flaws and passions”2. Divine Grace will replace the 
Lex Talionis (eye for eye, tooth for tooth – Deuteronomy 19:21), love and charity 
will be substitutes for revenge. Apparently, this all comes in utter contradiction to 
the same God’s previous arrangement. Is the Law overturned ― or, rather, 
transfigured?  

Jesus Himself declares: Think not that I am come to destroy the law, or the 
prophets: I am not come to destroy, but to fulfil (Matthew 5:17). And the Law is 
fulfilled by the ultimate sacrifice of the Law Maker, who has laid down His own 
life in redemption of a sinful world. It takes no less than the Love of God to save 
man from the dire consequences of the original sin while paving the way to the 
original purity of the human soul through faith, humility and sacrifice.  

The three attributes mentioned above may provide good material to start 
building a bridge between the Church and the Military. Humility is a notion that 
develops within hierarchies. If we look at military hierarchies as an earthly 
reflection of the transcendental hierarchies, a soldier is provided with a good hold 
to start building his way up to Heaven. His faith in God will provide the material, 
along with the courage to defend his land and his people at the assumed cost of 
possibly having to lay down his life.  

                                                 
2 Translated from priest and lecturer Vasile Merticaru, SfinŃii militari în spaŃiul românesc, 
in: cdr. Ilie Manole, coord.,  Armata şi Biserica, “Revista de istorie militară” Collection, 
Bucharest, 1996, p. 119. 
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The Lord of the Heavens and the lords of the world 
Along the past two millennia of dramatic history, sword and fire have 

forged an enduring population within the borders that define today’s Romania. 
Challenged by cultural alienation and the danger of being assimilated by other 
nations, the Romanians largely owe their resilience to their Christian faith.  

During the Middle Age, the Romanian Provinces were blessed with many a 
ruler who placed their faith in the hand of God. Most of them had to take up the 
sword and lead their armies against the powerful empires that craved this land. As 
a significant detail, they used to profess their religious faith at the head of 
important documents. Mircea the Elder3, for instance, would begin an official 
document like this: In Christ our God faithfully trusting (…) I Mircea, great 
voivode and prince… 

In the early 16th century, The Teachings of Neagoe Basarab to His Son 
Theodosie4 were not exclusively addressed to the voivode’s son, but to the young 
generations at large living on Romanian land, much as Jesus Christ spoke in all 
awareness beyond his contemporaries and to the whole world. To hearten the army 
in defence of the country and call upon the Almighty to bestow upon them all the 
fortitude and strength they needed in battle, the voivode proposes to both his 
contemporaries and the posterity the following prayer to God: 

And if you see that the invaders will not go their way, fear them not or their 
numbers, but take heart in God for succour and say this in prayer: Our Lord, 
maker of all there is and good God, we are your humble servants who take no 
pleasure in this here plight. (…) neither wish we the blood of man to stain our 
hands. (…) And so have we bowed to them in humility, but they would not abate to 
our humility and want to pride their strength against Thee. (…) For that, oh Lord, 
we have no other hope to nourish if not Thy fair judgment, for all good things from 
Thee are bestowed.5  

With Neagoe Basarab, the concepts of war and peace were integrated in a 
theological view which was not to be found in the western world or even in 

                                                 
3 Mircea the Elder, grandfather of Vlad the Impaler (who became a legend while being 
identified with the fictitious character Count Dracula), ruled Wallachia between 1385 and 
1418. Starting in the 19th century, Romanian historiography has also referred to him as 
Mircea the Great.  
4 ÎnvăŃăturile lui Neagoe Basarab către fiul său Theodosie, Ed. Minerva, Bucureşti, 1970. 
Neagoe Basarab ruled over Wallachia between 1512 1nd 1521. 
5 Translated from ÎnvăŃăturile lui Neagoe Basarab către fiul său Theodosie, Ed. Minerva, 
Bucureşti, 1970, pp. 279-280. 
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Orthodox Byzantium, but was quite common before him with Stephen the Great6, 
who professed that wars were won by God and victories should be celebrated in 
austere fasting and prayers in gratitude for His divine assistance.  

The early 16th century is also the time when Niccoló Machiavelli wrote Il 
Principe to pronounce the divorce between politics and Christian faith in the 
western world7. It was the beginning of a secular frame of mind which has since 
gained ground the world over. With such developments at the time, we might say 
that the people inhabiting the space of today’s Romania preferred to stay medieval 
against a modern world.  

However, it was this very “belated” Christian faith that gave strength to 
Michael the Brave8 to bring together the Romanians under one single authority ― 
be it only for a short time ―, in anticipation of the national unity which was to be 
acknowledged three hundred years later. Again, it was the same unwavering 
Christian faith that prompted Constantin Brâncoveanu to lay down his life and that 
of his sons for the name of Christ.  

 
Love your enemies

9
 

Indeed, of all the Commandments of Christ this may appear to be the most 
confusing to the soldier who really cares to stay a true believer. How could I love 
the enemy whose life I am supposed to take? Some will say the military should be 
exempted from this commandment: they are those who will stick to the letter of the 
law, often missing the very spirit of it.  

Killing people is certainly a major sin, and God hates sin, though He loves 
us sinners. The intensity and scope of God’s love, incomprehensible to the human 
mind, is the measure of His ability to forgive, also beyond the scope of our 
comprehension. Jesus Christ bestowed His loving forgiveness on the centurion in 
Capernaum, on the malefactor on the cross, even on His persecutors, for whom He 
prayed to His Father: Forgive them, Father, for they know not what they do (Luke 
23:34). 

                                                 
6 Stephen the Great (Ştefan cel Mare), Voivode of Greater Moldova between 1457 and 
1504. 
7 Niccoló Machiavelli, Il Principe, a political treatise written in 1513 and published in 
1532, five years after the author’s death. 
8 Michael the Brave (Mihai Viteazul) was the first prince to have united the three Romanian 
provinces of Wallachia, Transylvania and Moldova. He ruled between 1993 and 1601, 
when he was assassinated. 
9 But I say unto you, Love your enemies, bless them that curse you, do good to them that 
hate you, and pray for them which despitefully use you, and persecute you (Matthew 5:44). 
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But even in everyday life, as an ingredient of current ethics, the act of 
forgiveness contains an extra-human flavour, somehow redolent of the stupefaction 
with which the Absolute contemplates the world ― a kind of stupefaction that 
imperceptibly turns into leniency10.  

“Love is a better counsel than hate” said Richard Wurmbrandt, an 
evangelic minister who spent over fourteen years in communist prisons on 
religious grounds, along with thousands of others11.  

Many cases were recorded on the battlefield when a soldier would not only 
spare the life of an incapacitated opponent, but stopped by to dress the latter’s 
wounds to the best of his means and ability or to give him a mouthful of water. 
Under extreme circumstances, on death’s doorstep, humaneness often cries in 
triumph over hostility.  

As an impulse of the collective conscience, itself under the same divine 
address, is the act of taking prisoners as an alternative to total annihilation of the 
enemy (except for special situations or pathological cases). The same collective 
conscience has dictated the special legislation designed to regulate and control 
hostile developments, and violation of these laws are liable to most severe forms of 
punishment12.  

 
Why do we raise the sword? 
The struggle and the adversities suffered by the population living in the 

area marked by the Carpathian Mountains, the Danube and the Black Sea for 
international acknowledgment of a unitary Romanian people cannot be fully 
explained against the background of an unfavourable geopolitical context. After all, 
there are not many places on this planet but have been “blessed” with armed 
conflicts. The differences, however, lie in the reasons behind the raised sword.  

The Crusades, for instance, ravaged Europe and the Middle East for nearly 
two centuries, pretending to restore Christian control over the Holy Land. “Western 
knights expected everything from the Crusades: eternal redemption, satisfaction of 
their lust for adventure and, for the most part, the fabulous riches of the Orient.”13 
It is a known fact today that these religiously sanctioned campaigns were, more 

                                                 
10 See also Andrei Pleşu, Minima moralia, Humanitas Publishing House, Bucharest, 2008, 
p. 22. 
11 Richard Wurmbrand, Isus, prietenul teroriştilor, Analele pătimirii Collection , Stephanus 
Publishing House, Bucharest, 1996, p. 17. 
12 The Geneva Conventions consist of four treaties and three additional protocols that set 
the standards in international law for humanitarian treatment of the victims of war. ― 
http://en.wikipedia.org/wiki/Geneva_Conventions.  
13 Professor priest Ioan Rămureanu Ph.D., Istoria Bisericească Universală, 2004, p. 266. 
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often than not, conducted on political and economic grounds. The 4th Crusade, for 
example, driven by Pope Innocent III’s desire to gain control of the entire Christian 
world from West across to East, was deflected from the initial goal of liberating 
Muslim Jerusalem to sacking Christian Constantinople, clearly exposing the 
degradation of religious ideals in favour of mean political interests14.  

The painful lesson of the Crusades was never learned, which is why the 
Ottomans managed to recover the states in the Orient, one by one. The Christian 
believer will see this as a punitive act sanctioned by the Providence for a 
hypocritical enterprise, as ample in scope and effort invested as it was contrary to 
the Christian message.  

Such fratricide wars are a confirmation of the common belief that a fortress 
(be it made of solid stone or religious beliefs) is most easily destroyed from the 
inside ― in our case, through dwindling faith under the weight of excessive pride 
breeding thirst for worldly power and glory. This aspect is masterfully described in 
Mihai Eminescu’s15 Satire III, in Mircea the Elder’s reply to Sultan Bayezid I in 
the form of an antithetical argument: 

But what the high aspiring cause that did their hearts endure ? 
The vanity of every brave, of every cavalier;  
The pomp of noisy conquest; for they had set their vow 
To tear the pride from out your heart, the laurels from your brow. 
But I defend the poverty and the needs of a struggling land…16 
We see a very different motivation in the age-long resilience of the 

Romanian armies, which display an array of admirable qualities forged in the 
crucible of a tumultuous history: bitter determination along with modesty, fierce 
bravery along with sympathy and understanding, sound common sense and a lust 
for life along with readiness for the ultimate sacrifice. Cowards and traitors there 
may have been too, but they only served to emphasise the contrast.  

Nicolae Titulescu, an illustrious Romanian diplomat and minister of 
foreign affairs between the two World Wars, once declared: “We want to be friends 
with all nations without exception, but our own affairs will only have our own 
people for a master”17. 

                                                 
14 See also Alexandru Mihail NiŃă, Cruciada a IV-a anticreştină, in: Desfigurarea şi 
transfigurarea lumii, EIKON Publishing House, Cluj-Napoca, 2006, pp. 69-73. 
15 Mihai Eminescu (1850-1889), a national classic of Romanian poetry. 
16 Translation by Corneliu M. Popescu. 
17 Nicolae Titulescu, ReflecŃii, Cogito Collection, Albatros Publishing House, Bucharest, 
1985, p. 24. 
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The military profession is requested by certain antagonising interests which 
cannot be asserted other than by the use of violence18.  

A military professional is defined by his ability to manage violence rather 
than apply it, and his responsibility is to ensure the military security of the 
community. A military professional is different from the mercenary offering his 
service to the better payer, and he is also different from the citizen-soldier in 
temporary service, inspired and motivated by patriotism and a sense of duty, but 
free from permanent concern to improve his military skills. The motivations of the 
military professional are devotion to his trade and a sense of social duty to employ 
his abilities to the benefit of the community19. 

“There is no higher and more beneficial ideal than to lay down one’s own 
life in defence of one’s brethren, homeland and people”20, said Dimitrie Gusti21.  

In John’s Gospel, the Saviour pronounced a commandment which was to 
define true Christian conduct: A new commandment I give unto you, That ye love 
one another; as I have loved you, that ye also love one another. By this shall all 
men know that ye are my disciples, if ye have love one to another (John 13:34,35).  

Philosopher and sociologist Dimitrie Gusti defined ethics as the science 
designed to educate personal willpower in a social context22.  

Christian ethics does not urge the moral subject to explore across his ethic 
life in search of any possible evidence that he is on communication terms with the 
Divinity. In Christian ethics, we should understand that God addresses man 
through His Word, speaking to his conscience in anticipated warning of the 
ultimate Judgment23.  

Christianity describes man as originally designed in God’s likeness. At the 
top of the list of all Creation, man is the only “item” to have been made in the 

                                                 
18 Samuel P. Huntington, The Military Mind: Conservative Realism of the Professional 
Military Ethic, în S.P. Huntington, The Soldier and the State, The Theories and Politics of 
Civil-Military Relations, Vintage Books, New York, 1957, p. 179. 
19 Samuel P. Huntington, Officership as a Profession, în S.P. Huntington, The Soldier and 
the State, The Theories and Politics of Civil-Military Relations Vintage Books, New York, 
1957, pp. 246-248. 
20 Alexandru Stănciulescu Bîrda, ed., Coloana infinită ― Din gândirea română modernă, 
Cogito Collection, Albatros Publishing House, p. 456. 
21 Dimitrie Gusti (1880-1955), Romanian philosopher, sociologist and aesthete, chairman of 
the Romanian Academy (1944-1946), Minister of Education (1932-1933), professor at Iaşi 
and Bucharest Universities.  
22 Ibid., p. 246.  
23 Carl. F. H. Henry, Etica creştină personală, Cartea Creştină Publishing House, Oradea, 
2004, p. 223. 
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image of God (Imago Dei) ― the only creature essentially endowed with reason 
and morality, the keys to elevated knowledge. At this point, man cannot possibly 
avoid moral responsibility. Imago Dei is not a mere Latin archaism: indeed it 
defines the essential nature of man within the span of Creation24. 

The moral commandment mirrors each and every individual in terms of his 
personal experience of reality. Values accepted and values rejected are the 
components that blend to make an intuitive, rather than articulate, perception of 
God, the world and the moral order.  

In his volume Aspectul psihologic al răsboiului (The Psychological 
Dimension of War), Dumitru Caracostea25 makes an impressive record of episodes 
describing the religious faith of Romanian soldiers during WW126. The author 
remarks that “under the impact of immediate danger, the thought of him who looks 
death in the face will inevitably fly up to God”27. A few pages on, the recorded 
statement of Col. Popescu I. Dumitru: “During the divine service performed in the 
field you could see believers and non-believers kneeling side by side: they all 
joined in need to believe and pray for salvation, the kind of ultimate salvation they 
could entrust themselves to”28. At the end of an account of episodes of episodes 
involving either eye-witnesses to or direct participants in exceptional experiences, 
the author comes to a most reasonable and consistent conclusion: “In a desperate 
struggle for survival on the battlefield, we should clearly understand that the 
religious feeling is a most effective way to fight back the fear of death. He who 
finds himself in close dependence on the divine power is indeed well equipped 
against fright and depression, and death’s grin shall lose its grip on him. Moreover, 
he will sense an additional supply of power growing inside him, of the kind needed 
for truly heroic deeds. We can see that, out of equally qualified individuals, the 
bearer of true faith shall be the winner. Genuine faith can prevail over the most 
impressive physical powers”29. 

Deeply rooted in the human conscience, the faith in God is a source of 
power and peace of mind in excess of any other worldly comfort ― such as a just 
cause, a charismatic commander, or a state-of-the-art military equipment. None of 
these can transcend the instinctive fear of death as can the intimate call of our 
Maker, who deals eternal life against our earthly illusions.  

                                                 
24 Ibidem, p. 170. 
25 Dumitru Caracostea (1879-1964), Romanian folklorist, literary critic and historian. 
26 Translated from Dumitru Caracostea, Aspectul psihologic al răsboiului, Cartea 
Românească Publishing House, Bucharest, 1922. 
27 Ibidem, p. 246. 
28 Ibidem, p. 249. 
29 Ibidem, p. 262. 
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Quo vadis, homine?... 

Jesus Christ, the Son of God, has not come down to earth to stand for this 
nation against that. His true mission is to replace flesh and blood with spirit ― 
which goes far beyond ethnical disparities. However, we should not take it for an 
order to do away with the concept of national spirit and thus ignore the principle of 
unity in diversity. On the other hand, nationalistic rhetoric verging on xenophobia 
is tantamount to intellectual blindness in an age when terrestrial borders of nations 
should be regarded rather as outlining specific cultural backgrounds in a world that 
truly deserves a bit of symphonic coherence, after ages upon ages of commotion.  

The 20th century seems to have been the bloodiest stretch of human history: 
two atrocious World Wars, the Holocaust of WW II, the plagues of fascism and 
communism, and a litter of totalitarian regimes that raised the younger generations 
against their parents in the name of a so-called Cultural Revolution. The 
battlefields of South-East Asia, the near-genocides in the Balkans and in Rwanda, 
the emerging Islamic fundamentalism are a few examples to illustrate the little, if 
any, progress made by the human race away from the atrocity, depravity and 
evildoing that brought about the Great Flood. The 20th century left a record of 
twice as many dead in martyrdom as the whole of the preceding nineteen centuries. 
The question arises: will the 21st century make a difference?30 

French author and politician André Malraux is alleged to have warned that 
the 21st century will be religious or it will not be. Mankind has stepped into the 21st 
century now, with a motley collection of religions going hand in hand with an 
endless train of wars. Father Dumitru Stăniloaie was more specific as he said that 
subsiding Christian faith is bound to bring about warfare against all rhetoric on 
world peace, and that genuine Christian faith is the only reliable deterrent of war.  

The copious spread of armed conflict in our days also feeds on the 
expanding scope of the concept of warfare. We learn about economic warfare, 
intelligence warfare, electronic warfare, media warfare, and, last but not least, 
religious warfare kindled by fanaticism and fundamentalism ― all of which 
eventually come to ignite hostility to the point of pulling the trigger.  

The military background of our time is changing fast as manpower 
decreases in parallel with an unprecedented acceleration of technological 
development. Contact with the enemy is ever more remote, to the point of a virtual 
target on a computer screen, a mere technical shadow that fails to ring a bell in my 
conscience as I pull the trigger or press the button. Under such circumstances, the 
thought of having duly executed an order fails to cut the difference between a 
soldier and an executioner.  

                                                 
30 See also: Cindy Jacobs, The Reformation Manifesto, Bethany House Publishers, 2008. 
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Technological progress certainly has many advantages: reduction of 
military personnel, which means lower costs and risks, fewer victims among the 
military and less collateral damage through increased accuracy of strikes. All of 
these make a consistent difference from the clashes of vast armies in history that 
left thousands of dead on the battlefield. With today’s state-of-the-art technology 
casualties are comparatively rare, to the point that each fallen soldier can be 
brought home and buried with military honours.  

On the other hand, we cannot help noticing that technology in excess (in all 
domains, the military included) results in man’s growing alienation from his 
genuine spiritual parentage. We seem to be experiencing a spiritual draught in 
which our relation to the Creator is gradually melting behind the illusive appeal of 
such mechanistic, hollow concepts as efficiency, productivity, benefit, comfort, etc. 
The feeling of security induced by an ever more sophisticated and highly 
operational equipment and the fascination of technical perfection may subdue the 
discreet voice of a soldier’s conscience that prompts his true mission in life. 
Against this background, it is up to Christian believers to spend more of their faith 
in an effort to restore the world’s true relation to God. Bringing the soldier’s 
morale to rest on Christian morals will ultimately boost the quality of military 
service, under every aspect of this delicate calling and profession.  
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In this work the author writes about a search, a search for Christian men, about  a 

vision, servant leadership, and being a warrior, about men who have the vertical 
relationship with the Lord and the horizontal relationships with our wives and children 
properly established,  about men servant leaders, who are warriors to the end. 

 
 

oday I’m going to talk about a search, a search for Christian men.  
And in that talk, we’ll discuss vision, servant leadership, and being 
a warrior.  But first, I don’t know about you guys, but I’m busy. It 

seems like there’s always something to do, and it never ends.  It starts early in the 
morning and lasts longer than I want it to in the evening. Some weeks I have 
dinners, receptions, or meetings until late into the evening numerous times a week. 

It’s as if my job, my work, has taken over my life. It has a grasp on me, my 
family, my soul. Can any of you relate to this? Are you experiencing the same type 
of thing?    

And you know what? This isn’t the way it should be. It’s wrong, 
completely upside down. I really like my job. But I love my family and I love the 
Lord. Why in the world am I letting this happen? Why are my priorities, at least 
based upon where I spend most of my time, so inverted?   

How many of you have heard the story about the frog and hot water? If you 
heat up water and make it real hot, and throw a frog in, it’ll jump out immediately. 
However, if you set a frog in a pan of water at room temperature and then heat it up 
so it becomes real hot, the frog just sits there and boils.  Sometimes I feel I’m that 
second frog, just sitting there in my own pot of hot water, my job, and unable to do 
the other things I’m supposed to do as a Christian man, husband, and father. 
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Over the last 5-6 months I’ve been meeting with some men a couple of 
times a month for breakfast and fellowship. We only meet for about an hour and 
have been studying the book of Judges in the Old Testament. This has generated 
some great discussion, particularly when we read Judges Chapter 4 about Deborah, 
a judge, and Barak, a local leader.   

Starting in verse 6:  “She (Deborah) sent for Barak son of Abinoam from 
Kedesh in Naphtali and said to him, “The Lord, the God of Israel, commands you: 
‘Go, take with you ten thousand men of Naphtali and Zebulun and lead the way to 
Mount Tabor. Vs 7: I will lure Sisera, the commander of Jabin’s army, with his 
chariots and his troops to the Kishon River and give him into your hands.’”  

Well, this sounds like a guaranteed victory, right? The Lord said it, I 
believe it. Pretty easy to be a man of God I’d think. But, do you know what Barak 
said? In Vs 8: Barak said to her, “if you go with me, I will go; but if you don’t go 
with me, I won’t go.” Huh?? What kind of response is that? Is he afraid? Is he a 
“chicken”?   

Does he not trust in the Lord?  Does he not believe in the Lord? Does he 
not believe the Lord?  Would you have gone if you were Barak? Why didn’t the 
Lord tell Barak directly, instead of going thru Deborah? Was he not listening in the 
past?  

And, why is the judge a woman? Where are the men? We have a woman 
judge and a man who won’t do what the Lord commands unless the woman goes 
with him. So again, where are the men? Where are the men leaders? Where are the 
men who are willing to do what the Lord commands? Where are the men who 
WANT to do what the Lord commands, whatever the cost?   

Just to drive the point home about Barak’s refusing to go unless Deborah 
goes with him, Deborah says, in vs 9: “Very well, I will go with you.  But because 
of the way you are going about this, the honor will not be yours, for the Lord will 
hand Sisera over to a woman.” Eventually Barak does meet Sisera and his 900 
chariots on the field of battle and Sisera is routed – not a man was left except 
Sisera, who escaped on foot. He fled to the tent of a woman named Jael, whom 
Sisera mistakenly believed was a friend.  In vs 21 we read that she killed him while 
he slept in her tent, fulfilling what Deborah had told Barak in vs 9. How do you 
think Barak felt when he showed up at Jael’s tent, saw Sisera laying there dead, 
and remembered what Deborah said about the honor not going to him but to a 
woman?  Again, where are the men? Why aren’t they acting like men? 

A couple of years ago I read a book titled “Wild at Heart” written by John 
Eldredge. In it he says there are 3 things which drive men. First, a beauty to save.  
Second, an adventure to live. And third, a battle to win.   
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As I thought about my life, I believe the author is correct. As a boy, I was 
definitely into the second two, the adventure and battle, but not too much into the 
beauty to save. That came later as I grew up into a young man. My playmates and I 
would play cowboys and Indians, or army, for hours on end, beating all odds to be 
victorious, always being courageous and brave, and sometimes dying a glorious 
death. 

When I watch my son Justin who’s 8 years old, he’s definitely into the 
adventure and the battle.  I imagine those of you blessed with sons see it too. For 
Justin, nearly everything he puts in his hands is a weapon – a sword, a gun, a knife, 
and everything to him is black or white, good or evil. There is very little gray in his 
world. 

The premise of this book “Wild at Heart” is that of the story in Judges of 
Barak and Deborah. Where are the men?  More importantly, where are the Godly 
men?  Where, when, and why, during our lives, do we stop being “male”, the way 
God made us? Certainly our “adventures” and “battles” as men are different than as 
boys. Yet, they’re still there. They’re not the fantasies and mock battles with plastic 
and wooden swords and guns, but real adventures and battles.   

Why are we not carrying that mantle of manhood, of leadership, of honor 
and responsibility that we’re supposed to? God made us men. Men we must be.  
Men of leadership, honor, responsibility, and integrity. Strong in the Lord, the 
husbands and fathers the Lord commands us to be.  Leaders in the community and 
work, displaying strong Christian ideals.   

We don’t want to be Baraks. All of us need help in getting our priorities in 
the right order, and keeping them there. Those priorities should be God, our 
spouse, and then our families, in that order. Work, finances, our “toys”, and 
everything else we do and have falls in line in some order behind those top three.  
If we get the vertical relationship correct with the Lord, and the horizontal 
relationship correct with our spouse and families, the Lord will bless us and 
everything else will fall in line in accordance with His will.  

So, where and how do we stop being “men” the way God intended? When 
do we lose that vision? What happens? I’ll tell you what happens, and it’s just one 
word. Life. Life happens. As we grow older and become adults we take on more 
and more responsibility such as a job, get married, have children, get an apartment 
or a house, a car, our “vision” of the adventure to live and battle to win starts to 
diminish. It starts to decrease. Instead of looking up to the Lord for His guidance, 
His strength, His adventure, we start to look to ourselves, our own strength, and our 
own intelligence. Instead of living for God and His greatness, we live for ourselves, 
and there is no way any “greatness” conceived by man can compare to the 
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greatness of the Lord. How do I know this? Because I’ve lived it. I’ve been at a 
place where I only had 90 Lei to buy food for two weeks for my wife and I. I’ve 
been at a place where we had no money, and there was absolutely no food in the 
house to feed me, my wife, and our infant daughter. Absolutely none. But God met 
us there, met our need, and put food into the cupboard to get us through. The vision 
I had, which had been smoldering, caught fire and burned brightly. I saw God 
move. I saw His love for us. I knew that where I wanted to be, was where He was.  
I wanted to live the adventure he had for me, and have Him beside me when 
fighting the battles. I want to keep my eyes on Him. Do you remember one of the 
adventures the apostle Peter lived? He actually walked on water. Wouldn’t that be 
great? What an adventure that would be. He takes some heat for losing faith and 
sinking, but I’ll tell you what, he was the only one with the faith and courage to get 
out of that boat and take that first step. It was only when his vision was distracted 
and not focused on Christ, but focused on life around him, that he started to sink.  
Come on guys, be a man. Don’t be a Barak. Catch the vision, God’s vision for your 
life. Have the courage to get out of the boat. Take the first step. 

Once you’ve grabbed onto that vision, you know what happens? You 
become a leader. People will see you’re not in it for yourself, but for others. 
They’ll want what you have. They’ll want to be associated with you and follow 
you. You’re leading by example. Christ didn’t come for himself, but for us. The 
Son of God came and served others. He was the ultimate example of the servant 
leadership style. He took care of His people, even to the point of humbling himself 
and washing the feet of His disciples. Can you imagine that? He taught people. He 
mentored people. He met their needs. That’s the type of leader we need to be. A 
servant leader.  Does your unit have a mission?  Yes it does. Does your unit have 
people? Yes it does. My experience, throughout all the positions of leadership I’ve 
had, is that if I take care of my people, they’ll take care of the mission. If I work 
with them, mentor them, teach them, help take care of their families, let them do 
the work, expect some mistakes and not fire them when they err, the mission gets 
done. And oftentimes differently than the way I would have expected or done it 
myself. As leaders we don’t need to be dictators. We don’t need to be slave drivers.  
We certainly can’t be ruthless and intolerant. We can be more effective and 
efficient leaders by taking care of the people around us, both those subordinate to 
us and those superior to us.  Serve them, meet their needs, and they’ll take care of 
you and the mission. 

Finally, we in the military are all warriors. What kind of a warrior must we 
be? One with a cause greater than us. Remember that battle to win? That’s us.  
Exodus 15:3 says: The Lord is a warrior, and Genesis says we’re made in God’s 
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image. The motto for the US Marine Corps is “A few good men”. The Lord wants 
something better than just good men. He wants good Christian men. If the Lord is a 
warrior and we’re made in His image, then we can truly be great warriors. Warriors 
prepared for battle. Not just for the battles where blood is shed, lives are lost, and 
the fate of nations determined, but also the battles for justice, for good over evil. To 
do what is right, no matter what the cost. To set the standard, and maintain it.  We 
must fight to keep our integrity, for it is not something which can be taken from us, 
but is something we give away. Warriors fighting for a righteous cause don’t give 
up, they don’t give in. We must be good warriors for our nation and our service.  
But, we must also be good warriors fighting to maintain the Christian ideals which 
are so important to how we live our lives daily. 

As I said at the beginning, I’m busy. We’re all busy. But I also want to be 
one to answer the call when it goes out: Wanted, Christian men. Men who have the 
vertical relationship with the Lord and the horizontal relationships with our wives 
and children properly established. And men who have a vision, servant leaders, 
who are warriors to the end. You can do it. I know you can. Answer the call. Take 
that bold, first step out of the boat. 
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Motto: „if my people who 
are called by my name humble 
themselves, pray, seek my face, 
and turn from their wicked ways, 
then I will hear from heaven, and 
will forgive their sin and heal 
their land.” (2 Chron. 7:14) 

 
 
In this work are presented: the subject of the relationship between military 

profession and Christian ethics by using the inspired phrase „The Christ loving Army”; the 
Relationship between Military Profession and Christian Ethics; the advantages of 
practicing Military Profession by applying the principles of Christian Ethics and 
suggestions. 

 
 

 see this opportunity as a high privilege of speaking in front of so 
distinguished an audience on a topic that, for me, is of a very special 
significance. The importance of the role of Christian ethics in the 

military profession is derived for me from my dual status: that of a professional 
soldier – from the age of fourteen years, when I entered the gates of the military 
high school – and that of a devoted Christian – once by grace of the Lord Jesus 
Christ, ten years ago I realized the matchless value of His atoning sacrifice, and I 
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took Christianity seriously, entering into the covenant commanded by Him, in 
order to live a life entirely devoted to fulfillment of His Will. 

I will address the topic of the relationship between the military profession 
and Christian ethics by using the inspired phrase „The Christ loving Army” that, as 
you know, is the leit-motif of every prayer for the Armed Forces in the religious 
ceremonies conducted in our organization. I will try to identify the connections 
between its content and the reality of our everyday lives as soldiers.  

In my approach I have used no other scientific tools to give weight to the 
assertions expressed, and thus persuade the audience, except the Holy Scripture, 
whose weight and authority I know is not disputed by anyone of the people present. 

In addressing the issues related to this generous topic, I made two main 
assumptions: first – for the Christians in the Armed Forces, the main issue is not if 
a disciple of Christ can serve as a soldier or not, but rather how to serve in terms of 
the specific values of the Christian ethics; second – the Christian ethics can be fully 
manifest within a Christian character only. 

 
1. The Relationship Between the Military Profession and the 

Christian Ethics 

As a member of The Christ loving Army, and a soldier of Christ, I have 
always been very much concerned about the relationship between the military 
profession and Christian ethics. What did I find? 

Seen as a profession in which one is dedicated to the defense of the 
homeland and the preservation of the constitutional order under the law, it would 
be hard to find in the Scriptures any teaching or doctrine consistent with the whole 
gospel of Christ, which restricts the practice of military profession by dedicated 
Christians or that is contrary to the requirements posed by the military profession. 
Neither John the Baptist1 nor Jesus Christ2 or Paul the Apostle3 commanded or 
even suggested that a believer should give up practicing this profession. Instead, 
we can easily find commands and teachings for practicing it with justice and 
righteousness.  

                                                 
1 <Soldiers also asked him, ‘And we, what should we do?’ He said to them, ‘Do not extort 
money from anyone by threats or false accusation, and be satisfied with your wages.’> 
(Luke 3:14). 
2 <When Jesus heard this he was amazed at him, and turning to the crowd that followed 
him, he said, ‘I tell you, not even in Israel have I found such faith’> (Luke 7:9). 
3 ‘In Caesarea there was a man named Cornelius, a centurion of the Italian Cohort, as it was 
called. He was a devout man who feared God with all his household; he gave alms 
generously to the people and prayed constantly to God’ (Acts 10:1-2). 
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Regarding the application of the requirements of Christian ethics in the 
military profession, we can say there is not any substantial incompatibility between 
the military profession and Christian ethics. What we can find instead are amazing 
connections and interdependencies. A good soldier can be a good Christian, but in 
order to be perfect, a soldier must be a Christian. This means, for instance, that the 
hazardous part of warfighting requires the favorable intervention of the divine 
power, which is more likely in the case of a Christian commander. 

Meanwhile, most of the requirements of the military profession are 
enriched in the presence of a genuine Christian character. For example, the love for 
one’s own country, courage and loyalty of a Christian soldier are deeper when 
accompanied by his trust in God. At the same time, the military profession can 
have a positive influence on some of the values of Christian ethics, which are 
amplified by the specific features of a professional soldier: discipline, 
determination, firmness, perseverance, etc. Thus, Christian traits such as 
faithfulness and obedience are very well understood by a soldier, who, by the daily 
practice of his occupation, knows how to be obedient and faithful in his 
relationships. 

  
2. The Advantages of Practicing the Military Profession by Applying 

the Principles of Christian Ethics  

Practicing the military profession in the light of the principles of Christian 
ethics in their entirety – according to the Scriptures - is beneficial for both that 
person and the organization.  

Profitability coming for an individual from practicing the military 
profession by living authentic Christianity includes both career success on earth, 
and divine reward for a life given to Christ, in heaven. Given the promise of Christ 
on what the people who follow him will get 4, we can be sure that both in this life 
and in the eternal one, those who faithfully practice Christian ethics will benefit. 

The advantage for the military establishment resulting from the fact that its 
members carry out their work scrupulously respecting the scriptural precepts of 
faith is the special quality of human resources animated by these principles, with 
all the consequences arising from this: mission accomplished in parameters, 
optimal relationships, efficient use of resources, high morale, etc. In this regard,  
most of us know too well the case of the faithful Christian conscripts in the Armed 

                                                 
4 ‘And everyone who has left houses or brothers or sisters or father or mother or children or 
fields, for my name’s sake, will receive a hundredfold, and will inherit eternal life’ 
(Matthew 19:29). 
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Forces of the Communist period of our history, which were assigned with priority 
tasks of great responsibility, that required discipline and unconditional obedience.  

It is also expected that, at the organizational level, God intervene in His 
providence and bless the Armed Forces, due to the prevalence of men fearful of 
Him, in the command corp and the troops. 

 
3. "The Christ Loving Army"  
a. Wish 
The wish expressed by the phrase „The Christ Loving Army” can be 

briefly explained in terms defining the place that the love for Christ, the greatest 
command in the Law5, holds in the hearts and minds of the Armed Forces 
members. To this end, the love for Christ ought to be the supreme value and as 
such, it determines and supports all others moral values. From this position, as the 
supreme moral value in the military, it motivates each or at least the overwhelming 
majority of its members to adopt a behavior and to shape a character of Christians 
living the lofty ethical values required by the commands of Christ6. This love is so 
strong that it takes practical action to express in deeds. Thus, it does not stay at the 
top of a wish list, a beautiful metaphor, just a word which is hollow to most. 
Instead, it can be seen in the deeds of each and every moment, in the results 
obtained in carrying out the routine and special tasks, in the level of discipline and 
morale, the quality of interpersonal relations, the degree of cohesion among groups, 
the effectiveness of spending the funds, the prestige of the institution, and many 
others. 

b. Reality  
What is the reality? There are no studies, even polls on the correspondence 

between the wishes coming from the phrase „The Christ Loving Army” on the one 
hand, and the reality "in the field" - as we, the soldiers would say - on the other. 
Though we could use mainly our personal experience as well as the statistics on 
various indicators of the Armed Forces’ performance for annual plans, the status 
and nature of crimes, or any other data and information that reflect the real state of 
the organization. But since most of the data are at least for internal use, sometimes 
highly classified, we can only use what constitutes a common heritage for the 
military personnel, that is what is found in the common conscience, the non 
systematic one. 

As members of these Armed Forces, we know quite well how, first 
                                                 
5 <Teacher, which commandment in the law is the greatest?’ He said to Him, ‘ “You shall 
love the Lord your God with all your heart, and with all your soul, and with all your mind.> 
(Mathew 22:36,37). 
6 ‘If you love me, you will keep my commandments.’ (John 14:15). 
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ourselves and, second, our comrades love Christ. We know the place held by the 
love of Christ in the assembly of all the values that determine the way we practice 
our profession. We know what role our relationship with Christ has, the principles 
of Christian ethics in making decisions to act in one way or another, to fulfill our 
duties according to a named professional standard or another, more or less right, 
”as working for The Lord”7, or to work for the eyes of the boss, etc., etc. We know 
how many obstacles stand in our way and impede the love of Christ if / how much 
there to motivate most of our actions taken professionally and not only, what 
factors intervene and prevent this love to be born, grow and to manifest fully. 

If we seek to understand where this started fom, we would easily find out 
that everything comes with the lack of knowledge of God. Christ himself said that 
religious people of His time were confused when they came to practical matters of 
faith because they knew neither the Scriptures nor the power of God8. This lack of 
knowledge which Hosea the profet pointed out when saying it leads people to ruin9 
is determined, in most cases, by non systematic, wrong or partial information 
coming from the use of uncertain, incomplete, distorted sources or by the lack of 
information that comes from carelessness or / and the prevalence of other priorities. 
In this way, the lack of knowledge of the Scripture as well as of the power of God 
leads to a faith based on empiricism, to a mixture of the apostles teaching with 
profane myths, old wives’ tales10, and with pagan customs, to superstitions and 
many other nonbiblical representations of the deity, and even to lach of belief and 
atheism. 

Weak Christian beliefs arising from the lack of knowledge of God lead to 
lack of trust in the power, providence and God's reward for those who faithfully 
follow Him, and hence the lack of motivation for loving and following Christ. 
Therefore, even if in certain situations I know with certainty what is right, ethical 
and Christian, I have not the power to fulfill it because I lack the power source, 
which comes through a living faith in the One who died and was resurrected and 
sits at the right hand of The Father to intercede11 and help those who obey and stay 
firm in hope.  

Other obstacles that stand against the manifestation of love of Christ in our 
lives as Christian soldiers are the lack of alertness regarding our thoughts, words, 
                                                 
7 ‘Whatever your task, put yourselves into it, as done for the Lord and not for your masters’ 
(Colossians 3:23). 
8 <Jesus answered them, ‘You are wrong, because you know neither the scriptures nor the 
power of God.> (Mathew 22:29) 
9 ‘My people are destroyed for lack of knowledge’. (Hosea 4:6). 
10 ‘Have nothing to do with profane myths and old wives’ tales. Train yourself in godliness 
(1 Tim 4:7) 
11 It is Christ Jesus, who died, yes, who was raised, who is at the right hand of God, who 
indeed intercedes for us’. (Rom 8:34). 
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deeds and actions; inappropriate company for a Christian; imitation without a 
proper discrimination - limiting the practice of a living faith commanded by our 
Savior and holy apostles, at a minimum of rites and rituals undertaken by imitation, 
which often are lacking fervor, immovable confidence, strengthened by the Holy 
Spirit, into the One who is the Light of the world, so that if someone follows Him 
to stop walking in darkness, but have "the light of life" (John 8:12). 

 
4. Suggestions  
Given the situation briefly described above, the question is whether we 

need to do something about it, and, if the answer is yes, what shall we do? In my 
opinion, we as soldiers, people who look for solutions and take action as soon as 
they meet a problem, should do something. In particular, our love for people "in 
truth and action" (1 John 3:18), and also our individual and common interests urge 
us, in this case not sit passively in front of the state of affairs presented. I think it is 
time to open our hearts and not to let ourselves be deceived to believe that we are 
very well if we are baptized according to our national religious tradition, we  marry 
at the church and we are led on the last journey according to a specific ritual and, 
moreover, participate in worship services on holidays, and even do some good 
deeds, less often or more often as it seems appropriate to us. 

Christian ethics, as well as the whole faith in Christ means living according 
to the truth revealed to us by His death and resurrection. Living and working 
principles expressed by the precepts of Christian ethics cannot be applied 
separately from the other elements of Christian faith. Therefore, only a true 
Christian can apply them in their entirety, by the grace of God. The truth about our 
Christian ethics requirements described in the pages of the Holy Scripture, and 
through perseverance in prayer, the Holy Spirit reveals to us the meaning of the 
Divine Word, its application to our practical lives, both as soldiers and as people in 
general and help us in applying it into our everyday life. The initial condition is to 
seek it wholeheartedly12. Then, what we receive, to live with faithfulness and 
determination by continuing to ask and receive more from The One who is infinite 
in all His attributes, the eternal God. 

Identification of our primary need for God both as individuals, and as an 
organization, looking at the very source - the inspired Word of God, Holy Scripture 
- the link with the people of God, experiencing God's power through trust and 
action based on His promises and commandments, dispensing with formalism and 
superficiality in favor of authenticity and depth in relationship with God, giving the 
appropriate priority to the spiritual things are only some of the ways that we can 

                                                 
12 ‘When you search for me, you will find me; if you seek me with all your heart, I will let 
you find me, says the LORD, and I will restore your fortunes and gather you from all the 
nations and all the places where I have driven you, says the LORD’ (…) (Jer.29:13,14). 
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use to get out of the current state to a higher level of practicing the military 
profession in terms of the values specific to the Christian ethics.  

As I am fully convinced of the possibility, compatibility and benefits of 
practicing military profession in the light of the requirements of the Christian 
ethics, I believe that it is time to think and put in place a set of actions and 
measures to achieve the following goals: 

�Raising awareness of the Armed Forces’ personnel of their need for God 
and developing their motivation for the knowledge of Truth13; 

�Increasing the level of knowledge of the person of Jesus Christ, of His 
commandments as well as of the fundamental Christian doctrines; 

�Developing personal decision-making and identifying specific ways to 
practice the military profession in terms of Christian ethics; 

�Building and developing a Christian character of every person in the 
Armed Forces who declares himself as a Christian. 

I believe that the following actions will contribute to achieving the above 
mentioned goals: 

�Establishing an annual national day of fasting and prayer for the Armed 
Forces’ personnel; 

�Instituting the annual conference at the Ministry of Defense level with 
the subject „The Military Profession and Christian Ethics”; 

�Encouraging individual and group efforts for a solid Christian education 
and for transforming Christian beliefs into action; increasing the actions organized 
into the military institutions, through: 

o Establishing an annual training program for the Christian 
personnel, under the guidance of the chaplains or other qualified 
people; 

o Instituting the information and discussion process on the 
relationship between the military profession and Christian ethics 
through conferences, symposia, debates, etc. at the officers’ clubs; 

o Establishing Christian fellowship and prayer groups at the officer’s 
clubs; 

�Introducing Morals in the military students’ curricula; 
�Editing a Christian magazine for the Christian personnel in the military.  
 
6. Conclusions  
The Christian ethics principles fit very well with the practice of the 

military profession, as there is no significant incompatibility; moreover, we can 
easily identify their interdependence and mutual conditioning. Meanwhile, the 

                                                 
13 <Jesus said to him, ‘I am the way, and the truth, and the life. No one comes to the Father 
except through me.> (John 14:6). 
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practice of the military profession in the light of Christian ethics is beneficial for 
both individuals and the organization. The Christ loving Army is a wonderful 
phrase, that, so far, has been mainly a wish, but is worth becoming the sign under 
which the whole Armed Forces close the ranks to remove major obstacles that 
stand in the way of its transformation into reality, i.e., ignorance of God, decreased 
interest in spiritual things, weak Christian beliefs, lack of alertness, inappropriate 
company, imitation without proper discrimination. At the same time, it is clear that 
the values of Christian ethics cannot be manifest apart from the whole assembly 
which is called Christianity, but only onto an upright Christian character, of a 
person with strong, biblical, Christian beliefs. 

During this presentation I have proposed some directions and courses of 
action, as seemed  more appropriate to myself, given the situation. I hope you will 
agree they should be considered, amended and supplemented in order to take the 
necessary steps ahead in this field as soon as possible. I do not think we should be 
content with the mere analysis, interpretation and notetaking regarding the situation 
we are in; I am convinced we are called to action, each of us no matter our rank or 
position in the organization. The wrong widespread opinion, according to which 
this job is only for the specialized structures of the Armed Forces (similar to what 
is unfortunately also thought, in many circumstances, regarding the issue of faith as 
the job of the priests) cannot mislead us. An enhanced role of Christian ethics in 
pursuit of the military profession is the problem of us all. Each one as an 
individual, and at the organizational level, according to his appointment, can do 
something in order that Christian ethics, life in Christ to truly characterize the way 
the military profession is exercised by the military personnel, not just in words, but 
in each thought, each fact, all our actions. 

It is for these reasons, and with all due respect for such a distinguished 
audience, that I dare to come with an urge, which I am sure could be found in any 
Christ loving heart: let us not be content with establishing the state of practicing the 
military profession on the terms of Christian ethics in the Romanian Armed Forces. Let 
us be resolved to seek and do what depends on us to guide things on the track desired 
by God, of what we know is needed to become true for the Christ Loving Army to 
which, most of us, with honor, are, have been or will be a part of, if need be.  

 
May God bless us all! 
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VIOLENCE, THE “JUST” WAR 

AND THE PEACE OF CHRIST 
 

 

Chaplain Ion ILINCA 
The Religious Assistance Department of the General Staff  

 
Everyday experience testifies of the interaction between the sinful and the world. 

This interaction occurs in two ways: from the sinful man who lives in the world toward it 
and from the world toward the sinful. This theme is very important for the moral theology 
on the one hand and to the pastoral dimension of the sin on the other. Of course, today 
there are a lot of very delicate issues the Christian conscience is being confronted with, 
which can be seen when our life is facing the evil’s complex aspects. 

 
 

iolence is not creative; it is only an illusion of force, a caricature of 
action. Its fake dynamism is more like an appetite for destruction 
rather than conquest, a desire for constraint rather than for 

possession. 
Lucien Herr said violence is “the hate for all that is different”. Hate is right 

in the center of the violence and defines it. Evil is refusal, evil is sin, and evil is 
rupture. “The evil springs from the liberty bad use and has a transcendent nature. 
This is why it is nor limited to everyday life’s concrete situations, nor does it 
maintain its exact aspects, but creates, in a very discrete manner, new situations 
and is disguised as an angel of light (anggelon fotos)(II Cor. 11, 14). But not even 
the good itself stands permanently and totally at the real life level. At this level 
good is present only sporadically”.  

Violence is heresy: it denies or breaks fruitful communication; denies or 
destroys the communication between men and God. The great Apostle Peter urges 
the Romans through the words: Cooperatores Dei Summus. The healthy condition, 
the real and strong condition is the person and God working with it in a creative 
and complete way. The Christians are called upon to accomplish the communion 
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and the peace in The Holy Spirit first. The unity as an inner state, as an inner 
reality and as an ecclesiastic being represents the most important element of the 
spiritual life. Without this it is not possible to accomplish the communion and the 
peace in The Holy Spirit and among men. Of course, God’s Holy Spirit lays 
everywhere and does not run from man to man; it is above the material dimension 
(topika). The one who sins puts a huge distance between him and The Holy Spirit 
in an existential way (tropika). 

Violence breaks communication. It is very subtle when it is embellished 
with justifications and generosities. It moves forward under the mask of sacrifice 
and purity. It is a blend of “virtues” and hidden compensations, where the evil 
aspires. In the depths of “those beauties” we find hybrids. Violence, through the 
gap it creates between men and the world, which fosters two types of reasons: a 
rigid one, which generates lots of ideas, a twisted and closed one; the other one, 
humble and righteous. The core of violence is made of the close solidarity between 
the rigid reason and the rigid attitude. There is a violence of the idealism, having a 
twisted mind, which appreciates people only as deposits of ideas and for their 
ability to create. 

The calm dementia of the religious fanatic replaces the personal, living 
God. The living man is hated since the moment when they start to worship the 
“principles” instead of persons, both divine and human. Christ’s freedom is neither 
arbitrary nor despotic, but the unlimited completion in love and truth. 

 

War 

Centuries ago, Heraclit said that war is “everybody’s father”. This 
statement, with little aspects and variations, still influences our today’s mentality. 

Some people notice that peace is just another aspect of war which is 
strongly connected to politics and economy. As opposed to this, for the Orthodox 
Church “everybody’s father” (patir panton) is not war, but The God of Peace. 

War occurs as a consequence of the distance man put between him and 
God, between himself and his neighbor. And because this distance, this alienation, 
with its triple aspects, is somehow general, war becomes a phenomenon that 
appears in all societies, from the most primitive to the most evolved and modern.  

The triple separation, of the divine, the natural and the human creates 
disorder. War divides and this division penetrates the most intimate mechanisms 
generating “double conscience” which is at the same time both the cause and the 
effect of the violence. 

So, war is a tragic journey of the man, the one who was created to live in 
the love of peace and dignity. This distance between man and God is in fact the 
distance between man and love and peace, it is an alienation from the fundament of 
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life itself. When man is going away from God, its soul shrinks and sinks in deep 
unrest and destruction. 

No violence can be reduced to the simple destruction satisfaction but all 
kind of violence contains it. The fanatic actions we are facing shrank and modified 
our world. No one has perceived the void so accutely as those who lived during the 
two World Wars. Soulless century, but aware. The nowadays man perceives how 
both old faces, half crumbled and contours of future ones float in its inner 
chambers. There is too little conscience to help us to remove the fear inside us. 
Terrorism expands, and with it fear expands too. People are suffering more because 
of the outside desert analyzed by the inside masks. We as far from ourselves as we 
are from the most distant stars, said Chesterton. We are lonely in our essence, said 
Rainer Maria Rilke. 

We do not have to use force, nor constraint, or violence, said the Fathers of 
the Church. But, neither The New Testament nor the Fathers of the Church 
contested the state authority’s right to use force to maintain order and to protect the 
state security: “for it is The God’s servant for your own good. And if you are doing 
evil, be afraid; for he does not bear the sword in vane; for it is God’s servant and 
responsible in front of His anger upon those doing evil”. 

Christ Himself also condemned, as we know, the use of the force, when He 
said: ”Put your sword back in its scabbard, for those using the sword will die by the 
sword”. A real Christian, as a person, prefers to be killed rather than to kill, but as a 
citizen, obeys the state authority for conscience reasons. “This is why you need to 
obey, not only for anger, but for conscience”. 

The believer cannot be unresponsive to the injustice around him. As Saint 
Ambrosius observes, talking about Moses’s example, the one who does not fight 
against injustice done to his neighbor is as sinful as the one who does it, that means 
he becomes accomplice through his silence, indifference, ignorance or omission. 
The Church never presented its teaching about “the just war”, because war has 
always had among its roots certain injustices, but it has been forced to resign, 
understanding the defense war as “a smaller evil”(elatton kakon), in order to save 
what can still be saved. 

Though, this smaller evil is so relative. Actually, there is no bigger sin than 
war, because it has ghastly consequences, with atrocities and crimes and blood 
sheds. War is the most absurd part of the history.  

 
The nowadays “just war” problematic and ambiguity 
The “just war” theory might be the interface of a system of political 

intentions concerning the world domination and planetary resources possession. 
The just war might be the secular imperialism “human face”. Thus, on January 27th 
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2003, the US President G. W. Bush exposed the reasons to attack Iraq: Saddam 
Hussein’s regime is inhuman to his own Iraqi population, it destabilizes the entire 
region, it already attacked two neighbor countries (i.e., Iran and Kuwait), it is one 
of Israel’s enemies, it holds mass destruction weapons, and it certainly supports 
international terrorism.  

The intervention was done and led by a “supreme legitimate authority” in 
order to reestablish the regional peace and stability, which is to be found through 
the democracy “infusion” in the Middle East. Apparently we have here all the just 
war “ingredients”; it might be enough that during the military operations we use 
proportional means to the objective and do not target noncombatant personnel and 
innocent civilians (to reduce “collateral damage”to a minimum). 

The just war idea does not work by itself (it is forced) because the theory 
comes from the Christian Republic spiritual matrix, while the United States’ 
political system is “perfectly neutral on this matter”, even if the American society’s 
religiousness is a constitutive reality. 

“The return to the just war doctrine general context is in fact the one of the 
end of the European citizens’ right”, whose basic characteristic is “to recognize the 
enemy as a legitimate one, because the instrument enemies were using, the war, 
was considered as a normal instrument to solve the disputes”. 

The European relations’ primary element was the state sovereignty: the 
state was the prominent political entity comprising the territory and applying the 
principle described by Max Weber as “the legitimate violence monopoly”. The just 
war idea in the nowadays modern context generates problems because it rises 
questions to the international law and the international courts beyond the states’ 
frontiers. The interference of an authority inside of a sovereign state might be 
justified by “humanitarian reasons”. But the national sovereignty principle 
disrespect by the international community often comes from the lack of national 
authority in those territories. The countries in which the political authority is 
contested and which are about to create anarchy or civil war are named “declassed 
states” or states in collapse, thus justifying the outside intervention. This is the 
international intervention paradox of a “legitimate supreme authority”: the 
intervention is legitimated by the absence of the state under outside aggression 
“declassed state”  and the international court is meant to judge the crimes done by 
the state clerks and the members of a system whose unrecognition caused the 
foreign intervention. 

Michael Walzer wrote that “the war limitation is the beginning of peace”. 
This statement is the just war doctrine’s very core, in which the theological 
justification regards both the use and the limitation of the force. Thomas Aquinas 
stated the three conditions for the just war to exist: 

1. it has to be decided by a legitimate authority; 
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2. it has to have a right cause (the evil must be punished in the name of 
God); 

3. it has to be declared with a just intention. 
In our modern age, “the right cause” is not linked anymore to the Western 

Church authority but is replaced by the states’ equal sovereignty. 
The war became a limited business through the strong connection between 

sovereignty ant territories – the legitimate authority holds the legitimate violence 
use monopoly. 

The European citizens’ juridical right comprised the enemy recognition as 
a legitimate enemy, the states’ juridical relations were regulated through war, but 
each state inside its boundaries use the legitimate violence monopoly in order to 
maintain the political order and authority. 

The Gulf War (1990 - 1991) was considered “just” because the coalition 
force had been endorsed by the UN and the invasion was regarded as a response to 
the Iraqi international law violation when it invaded Kuwait. The 1999 NATO 
intervention in Kosovo did not have the UN mandate, but was subsequently 
considered as legitimate due to the presupposed human rights violations displayed 
by the media. “This intervention generated a precedent and an argument in favor of 
the humanitarian war – presented somehow similar to a crusade”, wrote Stephen 
Launay, although “the crusade” war against the Serbian orthodox population and 
their desire to defend their history and territory – their civilization’s cradle – and 
favored the muslim population, creating an international terrorism nursery in the 
heart of Europe. The US is practicing a kind of a “missionary idealism”, by 
justifying their offensive strategy in the Middle East by the democracy distribution. 
“Democracy” is the new “crusade” goddess, and in her name one can do 
everything: the old attempts to free Jerusalem from the muslim occupation were 
replaced by the American sovereignty “export” beyond the American boundaries, 
in the name of “humanism”. 

UN experts have said however that the Kosovo region remains a hotbed of 
tension and inter-ethnic hatred, and Iraq is facing a resurgence of anti-American 
and anti-Western violence. Humanitarian grounds are not confirmed. You cannot 
give the strategic and tactical errors the name of "humanitarian war".  

It seems that "morality" is the exclusive privilege of the man with the gun, 
so he has the power to impose himself. Raymond Aron said that "in a world of 
armies, disarmed states cannot be among the history actors. And Zbigniew 
Brzezinski designated Europe as "an American protectorate." The idea of "just 
war" was dragged into the idea of "humanitarian war" and then to that of 
"preventive war" or "preventive strikes" against an alleged threat. The preventive 
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war idea is part of the secularization of the just war doctrine and aims to loose the 
conscience of those firing the first shot in an armed conflict. 

"One of the major principles contained in the Helsinki Final Act is the 
noninterference in the internal affairs of other countries. This principle was not 
respected either during the Cold War or afterwards. The current doctrine change is 
merely waiving hypocrisy in favor of justification worthier to be taken in 
consideration. The question of armed intervention within a particular state, even 
against the wishes of the Government of that State, with the stated purpose of 
preventing the spread of death and suffering within the population of the region, 
claimed the development of a doctrine "with human face". 

 
Modern Pacifism and the peace of Christ 

In "Justice, peace and the Creation integration" Gennadios Limouris says 
that without peace with God there can be no true peace among the people: "the 
salvation has two dimensions to the Christian: transcendence and immanence. 
Where there is no peace with God there can be no true peace with humanity. There 
can be no new humanity until there are no new people. Thus, the vertical 
dimension of Christianity may be described in terms of faith and prayer, Church 
and Sacraments, death and eternal life - as we already did. However, we cannot 
forget the horizontal dimension. We should unite with the people in their struggle 
to transform their lives and their research for justice, peace, disarmament and 
environmental health. 

George Dragas says that in the Orthodox tradition there is no peace without 
justice: "It is clear that in the Orthodox tradition there is no peace without justice, 
also, that peace is a gift of unconditional love and mercy, even when suffering and 
innocent death are involved. Thus, such a sacrifice, suffering and death are leading 
to reconciliation, resurrection and eternal life. As before the cross precedes the 
resurrection or as the resurrection follows the cross, so the justice of unconditional 
offering and suffering precedes the actual establishment of peace or the real peace 
establishment precedes the unconditional offering or sacrifice.” 

The Ecumenical Patriarch Dimitrios said: "There is disorder and theaters of 
war, as we seek peace independently of its assumptions: love, truth, freedom and 
justice; these conditions are so essential to peace so that where they are present, 
true peace occurs by itself. So that peace can come to Earth, we, its inhabitants 
must learn righteousness.”  

Paul Tarazi provides grounds of biblical truth that "only God decides the 
peace" (Shalom) (Isaiah 26.12). In the Old Testament prophetic writings horizon is 
an obvious correlation between peace (Shalom), on the one hand, and fair trial 
(Mishpat), righteousness (Sedaqah) and truth (Emet), on the other. In this total 
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parallelism, peace (Shalom) is the one that depends on the fair trial (Mishpat), and 
not vice versa. Thus, the righteousness effect will be peace and the justice outcome 
– the everlasting peace and confidence (Isaiah 32, 17). To the earthly king the 
Peace from above is offered but justice is claimed from the ground. Peace is 
guaranteed by the resurrection of Jesus, which is the divine Eschatological act by 
excellence. 

Serbian Orthodox bishops in the Memorandum on the situation of Kosovo 
reveal the flagrant breach of fairness and justice - to the detriment of the Orthodox 
Christian population, which is still persecuted and prepared for complete 
annihilation. 

Kosovo (literally: "Blackbird Plain") is the cradle of Serbian civilization, 
the Serbs’ Jerusalem. "Kosovo is for the Serbian people what Jerusalem is for the 
Jews. As Jerusalem, Kosovo is not only geography and demography. It is a 
question of identity: national, spiritual, christian, cultural, human to the Orthodox 
Christians related to the God the Man ". 

The Serbian Orthodox Church criticized the radical Serbian President 
Milosevic's arrogance and abuse of international politicians who decided on 
political configurations without taking into account the history of spiritual, cultural 
or national identity, crushing everything through the threat of an increasingly 
aggressive external pressure. The 1992 Memorandum rejected the international 
accusations of the Church compromise with communist states authorities and 
reaffirms the reality of the Serbian Jerusalem: "the Serbian Orthodox Church and 
the Serbian people were never supporters of communism, nor of any other 
totalitarian ideology. The Serbian Church marks openly its distance toward the 
actual power and its rulers. We will remember all those who are in power, 
especially in Serbia, that no job is more important than the people's destiny and 
freedom and than our children's future. We remind equally to all the authorities in 
power in Serbia, in Europe and worldwide to respect the rights and responsibilities 
of all those living in Kosovo and Metochia. We ask that no solution be imposed 
under external pressure, but made as a genuine support for the democratic, human 
and fair order, such as to protect all the people and all peoples in this region, which 
is for the Serbian people, according to reason, spiritual, national and cultural 
significance, what Jerusalem is for the Hebrews.” 

In the Muslim Albanians’ aggression condition, many Serbs have resorted, 
in despair, to the Islamization "of form": this terrifying compromise of apostasy 
brought into discussion the so-called „crypto-Serbs". 

After burning the buildings of the Peci Patriarchate by the Albanians, 21 
priests and monks have signed a "call to defend the Serbian people and holy places 
in Kosovo and Metochia." The "new Serbian Golgotha" study shows that the 
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Washington Post investigation discovered that the CIA and NATO had worked 
with the Albanian KLA (Albanian Muslim militias) since April 1948. 

The Serbian Orthodox Church condemned the violence of the Yugoslav 
population and armed forces in 1999, which led to the expulsion of hundreds of 
thousands of Albanians. In these circumstances, the Visoki Deciani monastery 
housed 200 of Albanian women and children, distributing humanitarian aid 
throughout the Deciani region. 

The Serbian attack only served to increase the Muslims’ hatred. KFOR 
international forces aiding the Muslims led to the destruction of 112 Orthodox 
shrines by explosion and fire. The Color album of all such violations and barbarism 
of modern Muslim is named "Kosovo Crucified". The Serbian bishop Artemie’s 
words won reputation when he said: "Even the churches that have survived over 
the 500 years of the Turkish yoke could not survive the 18 months of international 
peace”. 

The 2002 Church operation under the title: "Let us restore our sanctuaries 
through prayer" provoked new challenges from the Muslim terrorist. 

The peace imposed by NATO is and remains questionable in this context. 
The Christian peace is the peace that comes from above. The phrase "Peace 

comes from above" show that true peace is, in its depths, a gift that people receive 
from God, being united with Him and in Him by the heart’s total conversion and by 
fulfilling His commandments. This inner and spiritual peace precedes any form of 
real and lasting peace. 

One of the first texts of the Old Testament where the question of peace is 
raised is the book of Numbers (6, 26), a word from God to Moses, indicating how 
to bless the children of Israel: "may the Lord give His grace and bring peace to 
you!" It shows that peace is a gift and it comes first from God. Many passages of 
the New Testament confirm this. By showing Himself to the disciples, the risen 
Christ says "Peace be with you". Similarly, the Orthodox priest, during the most 
important moments of the Holy Liturgy, addresses the believers by saying: "Peace 
be unto you." The Kiss of peace symbols among the ministers (but only the 
Western liturgies keep this tradition for the congregation too) show that only in the 
sense of peace and mutual love is it possible to witness the common faith, and we 
approach "without unworthiness and costs" the sacrament of communion of the 
given flesh and blood shed by Christ for us all. This is a sacrament of peace, as St. 
John Chrysostom stresses. 

Saint Paul begins his epistles by: "Grace to you and peace from God our 
Father and the Lord Jesus Christ" (Romans 1, 7: Cf. I Cor. 1, 3, Eph. 1, 2; I Thess. 
1, 2, 1 Tim. 1.2, 2 Tim. 1, 2, Tit. 1, 4, Philip. 1.3; Filim. 3). The same Apostle also 
says: "And the Lord of Peace himself may give to you peace ... " (2 Thess. 3, 16). 
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And St. John adds: "Grace, mercy and peace be with you, from God the Father ... 
in truth and love" (3 John 2). 

As a gift from God, grace is a divine energy, an active divine quality that 
shines and communicates itself. The book of Judges said that God showed Himself 
to Gideon as "peace" and that Gideon built an altar to the Lord, which he called 
"The Lord is peace" (Province 6, 23-24). The prophet Micheiah specifically said: 
"He Himself will be peace" (Mich. 5, 4). Paul, the Apostle to the Gentiles, calls 
God the "God of peace" (1 Cor. 14, 33, 13 Col. 2, 11; 1 Thess. 5, 23, Heb. 13, 20). 

This peace from above, coming from the Father, was sent to the home not 
only to the man, but to all beings created by God. Peace has a cosmological 
dimension. The Fathers of the Church unanimously describe the heavenly state as 
one in which man lives in peace with God, with himself, with neighbors and other 
creatures. 

This Peace ended when Adam and Eve sinned: evading voluntarily the 
communion with God, they deprived themselves of the grace which they had 
received from Him, and, as a consequence, of the peace that was one of the forms 
that guaranteed it. 

According to the Fathers of the Church, the first human sin consisted in his 
desire for self-deify, in his temptation to become God himself, outside of God and 
without God, after he was called to share the divine life in God and by His grace 
through the love and free fulfillment of His will. 

Adam substituted God's love with the love for himself. This love, selfish 
and nihilistic, which the Greek Fathers, as Evagrius Ponticus, Theodore of Edessa, 
and St. John of Damascus describes as "worthy of universal hatred”, brings the 
state of war in the real world. Man suddenly becomes the enemy of God, of 
himself, his neighbor and other creatures of creation; this state is manifested in 
various forms of opposition and division. 

From the fundamental opposition established between man and God results 
the fact that man finds himself split in his inner side, his faculties, which were 
previously dictated by God and united with Him, knowing thus disharmony, 
disorder, agitation and opposition. 

Arising from the separation from God, human opposition occurs, because 
they no longer take themselves into account by their unity in God. The original 
sexual polarity, which finds its harmony in complementarity, becomes division and 
opposition between the sexes. 

Selfish love for the self, says Saint Maximus the Martyr, is the origin of 
"the division which currently reigns in nature”; it is what mislead us to go away 
from God and from others, it is the one who "brutalized our nature and essentially 
divided our unique humanity into several and antagonistic parts and, naturally, 
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destructive ". From this essential passion, say the Fathers of the Church, all the 
rivalries come: envy, jealousy, feud, enmity, strife, injustice, exploitation of other, 
crimes, and, as Clement of Alexandria emphasized, wars too. 

Along with self-love, Saint Maximus places other two passions, which he 
considers as serious as all others and sources for the others: ignorance and tyranny. 

Ignorance is a source of divisions as a great ally of self-love, which is for 
man to ignore God and himself (i.e., his nature and spiritual vocation),  his 
neighbor, in the spiritual reality of the image of God and His Son, by divine 
lineage. 

Concerning tyranny, which St. Gregory of Nazianz calls "the love of 
power" (Philarhia), and St. Isaac the Syrian calls "the love to command”, it is not 
just the passion of those who have power and use it in a despotic way, nor a 
perversion of those whom authority has been given to; it is a fundamental passion 
residing in the fallen man and which he tends to manifest in all his relations with 
others, at any level or in all his areas of activity i.e., marriage, family, professional 
or social), translated by a tendency to manage, govern or dominate his neighbor, to 
have authority over him or to impose his will on him. 

The History of Israel, as the Old Testament tells us, appears as a 
continuous alternation of wars and precarious peace, God establishing an alliance 
with His people which the people did not keep for long. The prophets deplore the 
misery of humanity, striving always to report mankind to God. But the people not 
only show themselves infidels: they are completely mutilated from the original sin. 
The prophets, found the Fathers of the Church, all fail when trying to remove 
humanity from the state to enslaving sinfulness, and they ask for the God’s help, 
who alone can cure the disease so severe they are suffering from. 

Thus God sent His Son to remove the barrier that sin has established 
between mankind and God. At the same time, God and man, the Word made flesh 
has reunited in His person the humanity with God. He suppressed by His divine 
power, in the human nature which He assumed, the deviations humanity 
experienced due to the original sin, and restores its original state; he removes the 
devil, sin and lethal power, overcoming all temptations and weaknesses, through 
His death and through resurrection, He puts us again into the possession of life that 
comes from God. The Resurrection and salvation of the Incarnate Word are 
considered by the Fathers of the Church, following the Apostle Paul, as a work of 
pacification, in the highest meaning of the word. In fact, Christ, through His 
baptism, His victorious struggle against the temptations, His sufferings and 
passions, by His death on the Cross and His resurrection, reconciled us with God, 
with ourselves and with our fellows. Saint Paul writes in his epistle to the 
Ephesians (2, 13-14): "Now that you are in Jesus Christ, you who once were away, 
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you have come near by the blood of Christ. For He is our peace, He who has made 
the two-one, demolishing the wall in between.” 

Therefore, peace, like all other divine gifts that God calls us to partake, can 
be acquired only with the price of constant effort, by which we strive to conform to 
God in the practice of His precepts, which makes the psalmist say "Great is the 
peace of those who love Your law" (Ps. 118, 165). In his turn, the Apostle Paul 
says: "... peace is the good of everyone" (Rom. 2, 10). 

This effort, this uninterrupted asceticism, which is the fulfillment of God's 
commandments, takes the shape of a struggle against passions, actually intended to 
"kill" the old man, and has as corollary to live by the virtues which characterize the 
new man in Christ. Through this new ethos, man becomes personally and freely  
Christ’s follower, dying with Him to rise and live again with Him. 

Man knows no peace, the Fathers of the Church teach us, unless by his 
own effort he works together with the grace and removes all passions from living 
in fallen nature. He must, in order to obtain peace, first defeat passions, which are 
particularly generating opposition and division, all forms of aggression directed 
against his neighbor, vanity, arrogance and tyranny. 

But because passions are linked among them, we cannot really find peace 
if we have not defeat them all. 

To conquer this peace and all other good things coming along, one must 
invest in its struggle all his aggression instead of using it against his neighbor. This 
internal spiritual struggle against invisible evil powers, temptation, passion, is what 
the Apostle Paul called "the good fight" (Titus 1. 1, 18, 6, 12, 2 Titus. 4, 7). This 
violence is Recommended by Christ, when He teaches us: "... the kingdom of 
heaven is taken by those who struggle and try to put their hands on it"                       
(Matt. 11, 12). 

Peace is closely related to the possession of virtues. It is certainly related, 
first, to the virtues opposed to the passions that stir up division and opposition: the 
posession of material goods, pleasure and, above all, humility and compassion, 
and, among various forms of compassion, love of enemies, so hard to achieve. But 
in reality, because all the virtues are interconnected, peace can not be fully 
achieved only if they are all present. Thus, St. Nicholas Cabasilas writes: "Since 
word righteousness, in the Gospel, is not only fair compensation, but all kinds of 
virtue, so the word peace is something universal: it is the fruit of all virtues, but 
also of spiritual wisdom. For he that is devoid of any virtue cannot have a perfect 
peace, but who wants to have that peace must be achieved through all the virtues ". 

At the individual level, the peace perceived by the wisdom of this world is 
a state more or less profound and more or less stable in its inner calmness, often 
based on mere inactivity of the faculty, which is a kind of sleep or even a kind of 
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psychological death; such a state of mind is not a proof of spiritual change, leaving 
to subsist deep in your heart the passions opposed to true peace. At the community 
level, the peace conceived by the world is a peace which manages the relations 
between people in a purely external way, seeking to establish according to the 
exclusive human means; it is rather the absence of external anxieties than peace. At 
the political level, history allows us to find how many of such peaces have been 
false or not, based on the dominance of one power over another, on the agreements 
of several States against another or intimidation, fear or political compromises, 
where mutual interests, often sordid, are at stake. Any peace established in these 
conditions can only be unstable and misleading because it remains based on human 
passions and weakness, often the same involved in rivalries and wars. This peace, 
and also those that based on the false wisdom of this world or on the spiritual 
indifference to oneself and others, are rejected by Christ when He says: "Do not 
think that I came to bring peace on earth" (Matt. 5, 34). 

A genuine peace between people in any field can only occur and spring from the 
spiritual peace of the Gospel, which calls each person to acquire it, and it requires 
renunciation of all passions each attached to it and separates itself from God and our 
neighbor. Such a peace invites us to achieve Christ, when He says: "Blessed are the 
peacemakers, because those will be called sons of God" (Matt. 5:9). 

Today's world, decision makers and "great" international political and military 
actors must be aware that in order to find peace among us, we must find it first in 
ourselves, and for that we have to discover it in, and by, God. 

Once we have received it, we will be able, through mercy and love, to 
shine in peace, as in any virtue, and to communicate it to, and share it with, others. 
After we have become our own pacifists, can we be pacifists for those around us. 

The Orthodox spirituality is the communion with the One God in Three 
Persons. The Trinity Love is the source, the example and the model of any peace 
and any human communion. The Orthodox spirituality calls us to a spiritual battle: 
the fight, in the mysterious synergy of the divine grace with the human will which 
opens towards it - the struggle against selfish impulses, against "passions" that 
destroy the inner peace and the world peace. Through the people becoming, after  
long and hard asceticism, beings of peace and reconciliation, the peace received 
from God can shine in the world. "Gain peace and thousands around you will 
receive it," teaches us St. Seraphim of Sarov, a great spiritual father of the 19th 
century. If each of us tried to acquire that inner peace, the entire world, by  
beneficent contamination, would know "the peace that comes from above". 

Therefore, by converting to God's will and purifying ourselves in order to 
be worthy of receiving His grace, will we find unity in God, the unity and the peace 
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we are striving for, and will we fulfill the commandments of Christ: "... live in 
peace with one another "(Mark 9, 50). 
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„The wildest and brightest  

soldiers are those who belong to  
religious people. When you die 
under the flag you believe that 
you’re going to your ancestors1” 

Petre łuŃea 
 

Since the beginning of their existence people have tended to discover and to 
choose the course of their action. The drama of the human condition is that man has to 
decide which action to carry forward, whereas his decisions can really have long-term 
consequences.  

 
 

rom a very young age we are taught to discern between good and 
evil, between desirable and non-desirable, between useful and 
useless, and later on we come to the situation to apply in our life or 

our fellows’ the thing we think we have to do. Sometimes it is imposed to us, and 
on other occasions we are left to experiment, but we end by preferring certain 
situations, actions, and we manifest certain attitudes. Once this orientation and 

                                                 
1 „322 de vorbe memorabile ale lui Petre Tutea”, Editura Humanitas, Bucuresti, 2008, 
p.100. The author expresses here his vision regarding war. He says „war is not made by 
humans, it is much too serious. God makes the war. He gives us war the same way He gives 
us earthquakes.” 
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choice have been realized, there is only one step to its assumption as a value: this 
step is given by the effort of keeping this orientation and choice. The structuring, 
systematization and adjustment in time of these values conduct to the set up of an 
own value system which guides our options, choices and actions. Value stays this 
way at the basis of the own emerging value system which then, by coming to terms 
with the value system of the people around us, is the background of the 
internalisation of a socially accepted value code which constitutes the morals of 
that society or that group.  

As we deepen this domain of the morality of our doings2 we are more and 
more aware that from the spiritual point of view, the reflection principles, the 
judgement criteria and also the acting directions from which the orientation and 
substantiation of this intercession come are to be found in the social doctrine of the 
Church3. That is why in this context the theological dimension is extremely 
necessary for the explanation and interpretation of the current problems of human 
cohabitation (i.e., crises, conflicts, wars, etc.) and for their solution as well.  

To transform the social reality with the power of Jesus Christ’s Gospel and 
of the Christian morals has always been a challenge especially for those who held 
forth with pertinacity to participate in the strengthening of the frail bunch of 
Christian virtues and morals for which God still adjusts our existence. From this 
perspective the military profession can be viewed as a qualified and exigent 
expression of engaging in the service of the others in order to search for the 
common good by realizing and maintaining the security climate, by promoting 
dialogue and peace in the perspective of solidarity, and also by developing the 
sense of justice and other virtues. All militaries, as beholders of civic rights and 
duties, are called upon to respect these orientations and moral principles and to 
bear them in mind especially when managing the complex problems of conflicts or 
those of the environment where they perform their missions.  

The highly responsible duties in the military organisation require serious 
and coherent commitment, which, by contributing to the structuring of the political 
and military doctrine through planning and practical decisions, can highlight the 
absolute necessity of a high spiritual and moral qualification of the military life4. 

                                                 
2 See „Discursul cu ocazia întâlnirii Papei Ioan Paul II cu membrii Sfântului Sinid al 
Bisericii Ortodoxe Române la Palatul Patriarhal din Bucureşti, sâmbătă 8 mai 1999”, and 
also the „Consiliul Pontifical pentru dreptate şi pace”, Editura SapienŃia, Iaşi, 2007. 
3 „Gândirea socială a bisericii, Fundamente, documente, analize şi perspective”, volume 
coordinated by Ioan I. Ică jr. and Germano Marani, Editura Deisis, Sibiu, 2002. 
4 Ion Coman, Emil Burbulea, „Coordonate umane ale apărării naŃionale”, Editura Militară, 
Bucureşti, 1984, pag. 295. Besides the spiritual qualities, the army fighter’s profile has to 
include political and moral peculiarities defining the new man, expressed by synthesis 
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By itself, the concept of military profession is perceived by society as a 
specific part of the military profession5. Every profession appeared and became 
perennial because it responded to a social need. Any profession implies a certain 
type of preparation, which distinguishes it from the others, in order to respond to 
specific necessities. Of course, many professions have common reference 
elements: performing a service for the sake of the nation, leader qualities, high 
professional ethics, etc. What essentially differentiates the military profession from 
the others is the functional requirement to use violence in order to defend the 
country with its spiritual and material goods and to win the armed conflicts which 
affect or could affect the nation and its security interests. The elite corps of the 
military profession – the officers – assures the management of applying this 
violence in the conditions and limits imposed by the lawful state authorities. The 
violent nature of an armed conflict and the enormous consequences which a 
military failure causes hallmark the ethos of the military profession decisively. The 
militaries do not detain the monopoly of the situations when decision making is 
realized in uncertainty conditions and under the pressure of a multitude of factors. 
The militaries can be more frequently exposed to some circumstances when they 
have to demonstrate that they have the courage and the moral strength to make 
decisions when their lives and those of their subordinates are at stake. When we 
speak about state and national security, officers have the moral responsibility to 
accomplish the assigned missions, even if paying with their own lives and those of 
their subordinates. 

Moreover, they must act such as to never transfer the risks they are 
exposed to on to the population and civil property. First, they must know how to 
fight and to win because the nation’s life depends on it. At the same time, they 
must be prepared to carry out a wider range of missions, of prevention, of 
stabilization or of assistance, according to the new challenges which the military 
body must meet in a geo-strategic environment of  increasing complexity6.   

                                                                                                                            
constitutions, like devotion to one’s country; faith in the justice of the national cause; the 
high level of social responsibility and aspiration; firmness in promoting and defending the 
fundamental values of society; self-control and self-discipline; permanent self-exigency and 
the refusal to concede to the own person when there is a problem of moral integrity. Also 
see Alexandra Sarcinschi, „Impactul profesionalizării Armatei României asupra raporturilor 
sale cu societatea în care fiinŃează”, Bucureşti, Editura UniversităŃii NaŃionale de Apărare 
„Carol I”, 2005. 
5 Gl. bg. prof. univ. dr. Nicolae Uscoi, „Discurs rostit la Cursul festiv al promoŃiei anului 
2003”, http://www.armyacademy.ro 
6 Gl. bg. prof. univ. dr. Nicolae Uscoi, cited work. See also NICULA, Tudor, The military 
profession and its prestige in society, Modern military spirit, no. 4-5/1994, and 
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Militaries have their own professional ethics7. The latter acts like a very 
strong form of social control. The professional military ethics is an imparted 
agreement of the professional and personal conduct standards, which officers 
reveal every day, while fulfilling their duties, during peace time or wartime. The 
professional military ethics is determined by the functional requirements of the 
military institution, by its traditions, and, last but not least, by the national faith and 
culture. The components of the officer’s professional ethics are complex and 
interacting8. Intentionally, it is not coded in a unique document, because its sources 
are numerous. Therefore, in order to carry out the requested missions – especially 
during wartime – the military must act according to requisites imposed by caution 
such as to have the ability to tell, in any circumstance, the real good and to choose 
the appropriate means to get to it. Caution makes humans able to make coherent 
decisions based on reality and responsibility regarding their consequences, being 
possible that, through it, moral principles be applied in an accurate manner. In 
general, caution can be stated in three key moments: it clarifies the situation and 
evaluates it, inspires the decision and urges to action9. The first moment is 
described through reflection and guidance in order to analyze the subject making 
reference to the necessary opinions; the second step is the moment of analysis and 
judgment regarding reality; and the third is the moment of decision, based on the 
previous actions which make possible the perception between actions that must be 
carried out.  

Insofar as the war ethics dimension, developed and analyzed in a political 
and social context, is concerned, we are tempted to discuss not only an ethics 
recognized by the state, but also one which has church recognition. The highest 
ethics that anyone can expect from the state is that of a natural law, based on the 
premises of a rational human being and on the universality of this law. On the other 
hand, the church assumes the Gospel ethics10. It is very important for people to be 
aware of the fact that, although the Christian people already belong to God’s  

                                                                                                                            
AGABRIAN, Mircea, The military profession – social dimensions, The Land Forces 
Academy Magazine, No. 3 from 1997. 
7 Parameters of Military Ethics, Edited by Lloyd J. Matthews&Dale E. Brown, 
Pergamon/Brassey s. see also: Lewis B. Smedes, Mere Morality, Grand Rapids, Michigan, 
1983. 
8 Tatar Octavian, The officer and the moral change, The Land Forces Academy Magazine, 
Sibiu, No. 2 from 2001. 
9 The Pontifical Council for justice and peace, Social doctrine compendium of the church, 
Sapientia Publishing house, Iasi, 2007, page 418. See also The Catholic Church Catechism, 
1806. 
10 Ieromonah Teofil Mada, Homo eticus, Agnos Publishing House, Sibiu, 2007. 
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kingdom, they still live in Cesar’s kingdom, which has its own terms. One cannot 
take ideas which refer to an eschatological reality of God’s Kingdom and impose 
them to the reality in Cesar’s kingdom. One can and must look for justice and 
peace, but he/she must search for them according the present reality requirements.  

It is known that there are three synthetic opinions regarding war ethics:  
Pacifism – which rejects any type of war as being, religiously speaking, 

against God’s will, expressed in His commands and in the mountain sermon, and, 
from an ethical point of view, is considered to have no ethics at all. 

Activism – which is opposed to pacifism, claiming that all war is fair, as 
ordered by the state, the Christians having no alternative but to obey the 
authorities11.    

Selectivism – which claims that some wars are unfair and the Christians 
cannot take part in them, ethically and religiously speaking, and some wars are fai;, 
the Christians have to take part in them, ethically and religiously speaking12. 

Not only for pacifism, but also for activism things are clear: no matter the 
nature of war, the believer gets or does not get involved in war. For selectivism, the 
question always emerges if there is a war which can be called ’just’and if the war 
in which he/she is required to get involved is or is not just. Therefore, our purpose 
is to find out if there is or there is not a just war, and in case which there is, we 
must show that both pacifism and activism fail, ethically and religiously speaking, 
the only solution which deserves attention being selectivism. 

In the Old Testament we must distinguish between “just war” and “holy 
war”. Our aim is not to analyze the motivations or the purposes of holy wars, but to 
notice the difference between a holy war and a just war in order to discover if we 
can find pertinent moral arguments that can support the just war. In a simple 
manner, the holy wars are those led in the name or for the defense of some 
religious ideals, while the just wars are led in the name of justice. We cannot help 

                                                 
11 Out of all the modern apologists of war as progress factor, we mention Joseph de 
Maistre, in the work “Les soirées de Saint Petersburg”, 1982, in which he writes: “War is 
divine by itself, because it is a law of the world, is divine in the mysterious glory that 
surrounds it, in the protection given to the great captains…. In the way in which it declares 
itself… through its results…it is divine even in the instinct of killing”, cited at D. Gusti, 
Sociology militans, page 487. 
A similar idea we can find in Proudhomme, in the work ‘La guerre et la paix”, volume I, 
Paris, 1861, page 33: “war is a heavenly phenomenon, I might say a miracle…. Which rises 
to the rank of a religion… War is a form of our reason, a law of our soul, a condition of our 
existence”, cited by D. Gusti, page 487 
12 From this point of view, the position of the Holy Fathers of the Church is also interesting 
but especially the canons regarding this subject.  
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noticing, though, the harsh climate of a life lived under the threat of wars, as well 
as some of the beliefs that some day a time will come when people will give up 
their warrior ambitions, letting themselves be taken in tow in their relations by the 
moral and humanness laws.    

War itself is seen as a big evil in the Old Law. This is very well understood 
from the fact that God stops David from building the temple for the reason that he 
spilt blood and made big wars.13 

The key note in the moral learnings of the Old Testament is peaceably, the 
texts here giving us the conviction that the people of those times were pointing 
their hopes and powers not only to the organization and  to waging wars, but 
especially to a certain way of moral life, based on understanding and peace. 
Moreover, most of the greatest prophets of the Old Testament were consolidating 
the people’s hopes in an epoch without wars, which was about to start when Mesia 
comes.14 

It is certain that as soon as the Saviour appears, a revigoration of the 
spiritual life starts and, at the same time, the bases are laid for some new forms of 
living together, of some very clear moral norms needed to accomplish that social 
community from which war should be deleted for ever. It is true that neither the 
Saviour nor the Saint Apostles gave a special commandment regarding war, but 
that was not necessary anyway, because the Decalogue, by the commandment 
„Don’t kill”, then the  commandment of love and the testament of peace were 
showing very clearly that war cannot be integrated in the doctrinary substance of 
Christianity.15 

Although among the old ones there were some that considered war as a 
necessary factor for transformation and progress16, the Saints Parents unanimously 
consider it the expression and construct of the biggest physical and moral evils that 
the can live, a social earthquake with catastrophic consequences. Thus, Tertulian 
condemned vehemently the military service f his time, although, on the other hand, 
he admitted the state’s duty to sustain orders, security and defense.17 Origen shares 
the same opinion, by saying: „Through Jesus Christ we became sons of peace. The 

                                                 
13 I Paral. 2,8 
14 Psalms 21, 34, 132; Isaia 2, 4; Miheia 4,3; Zaharia 9, 10. 
15 Metropolitan Dr. Nicolae Mladin, Prof. Diac. Dr. Orest Bucevschi, Prof Dr. Constantin 
Pavel, Prof. Diac. Dr. Ioan Zăgrean, Teologia Morală Ortodoxă pentru institutele teologice, 
vol. II, EDITURA Institutului Biblic şi de Misiune al B.O.R., Bucureşti, 1980, page. 324  
16 Heraclit from Efes 576-480 before Hr. said: „War is the father of things, makes some of 
them gods, and the others people, some of them slaves, and the others free”, quotation at D. 
Gusti, op. cit., page. 487 
17 De idolatria XIX 
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Christians will fight for the Emperor, but not with guns, but with an army of 
devoutness and prayer.”.18 

We can notice in this context too related to this theme, that both the church 
writers and the Saints Parents did not have a unitary attitude. Clement the 
Alexandrin blamed the war, but he admitted that the Christian soldiers keep their 
services.19 According to Lactantiu, the Christian cannot wear guns.20 In Canon I, 
Saint Atanasie the Great says that „in war, to suppress the enemies is allowed and 
honourable”, and the  Saints Parents Vasile the Great, Gregory of Nisa and John 
the Golden-Mouthed condemned war in the most categorical terms, calling it the 
father of disaster and death.  

If at the beginnings of the Church there was a reserved and sometimes 
contradictory attitude of the Christians regarding the military career, because 
duting that time there were some religious practices which were not compatible 
with the Christian learning, for instance „Caesar’s cult”, and also the conflict 
between „the Christian love” and the spilling of blood, during the years there 
appeared some elements which influenced this attitude.21 The factor which 
determined the Christian Church to pass from the initial rejection of the military 
service and war to their aproval was the recognition of the citizen’s duty to defend 
the state with guns against the attacks of other people.   

In the epoch of Emperor Constantin the Great, when the relations between 
the church and the state changed, as part of the whole life of the state, the 
opposition against war gradually decreased, getting to the acceptance of war 
against the defence of the state. Thus, now there appeared in the history of wars the 
notion of war created by Christianity in order to reconciliate the carrying out the 
duties for the country with the principles of the Christian morality and also of war.   

In building the theory about the „right war”, the ethics of the war also 
fomulated the criteria for its identification and which are essentially reduced to:  

a) The right cause – the defence of an unfair attack, regaining the stolen 
teritory, punishing some insults on the state, great harms in its vital interests, the 
threat and offense to law, discipline and security, etc. 

b) The good intention – peaceful purpose, without hate or ambitions. 
As a result of the agreements between states, it got this way to set up some 

rules regarding the waging of wars, such as the Geneva Convention in 1864 or the 
one from Hague in 1907, which could somehow lead to the humanization of war.   

                                                 
18 Contra Celsum V, 33; P.G. VIII , 73 
19 The Padagog I, 12 
20 Divinae Institutiones, I, 48 
21 Ibidem, pag.326 

 

THE ETHICAL DIMENSION OF WAR 

BETWEEN THE MILITARY DOCTRINE AND THE CHRISTIAN 

TEACHING 



 
 

Annals of the Academy of Romanian Scientists 
Series on Military Sciences 
Volume 1, Number 2/2009 

 
94 

We can therefore conclude that the Church, in principle, condamned the 
war, and from the Ortodox moralists’ interpretations we may understand that the 
defence war can be permitted only as an act of self defence. The state, as well as 
the individual, has the right to defend itself when attacked in its existence by 
enemies, has the right and duty to defend the material and spiritual goods of the 
citizens against the enemies’ attacks.  

The Romanian Ortodox Church wants to accomplish and fulfill its service 
to achieve peace both at the national level, and at the international one, doing one’s 
best to help putting an end to different conflicts and to urge to harmony both 
citizens, ethnic groups, organizations, governments or political powers. For this 
purpose, it calls upon all the influence factors of society and tries its best to 
organize negociations between the parties in conflict. The church is also against the 
propaganda of war and violence, and the different manifestations of hate which can 
escalate into conflicts, promoting education and serving the affirmation of some 
autentic spiritual and morale values. 

In the current situation, knowing the moral principles of the Church 
regarding war, this can be very helpful. From this point of view, the Church states 
very clearly that it is not war, but peace which is the normal and good element for a 
normal development of the human life and that the world cannot see a more ideal 
light than the one of the peaceful living together among different peoples and 
countries. 
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Religion and war have been for a long time, which does not seem to be over yet, in 
direct relationship. Old soldiers went to battle animated by the thought that God is on their 
side, without forgetting to bring prayers and sacrifices in order to express their gratitude, 
and also to maintain the good relationship with God in the future. In tribal cultures (and 
here the Bible gives us many examples), when a side was losing a war, members of that 
tribe had to worship the gods worshipped by the victorious side. 

 
 
The armed conflict in religious doctrines 

ost religions refer in their writings to the armed conflict, war, 
justifying it explicitly and implicitly. Based on historical records, 
we will open our analysis by those religions which have been 

called "religions of the book"1 Paradoxically, these religions of the book seem to 
prove - over time - a strong belligerent character. Therefore, we will identify the 
issues related to war in these three monotheistic religions: Judaism, Christianity, 
and the Islam. 

It is true that Judaism and Christianity share not only the source, but also a 
common tradition, developing in a similar historical context in which the state of 
war was almost constant: "Who ever goes to war at his own expense? Who plants a 
vineyard and does not eat any of its grapes? Or who takes care of a flock and does 
not drink any of its milk?"(Corinthians, 9:7) 

                                                 
1 The Abrahamic religions - Judaism, Christianity and the Islam - whose teachings are 
contained in the holy books: the Torah, the Bible, and the Koran. 
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In this historical context, Christianity is specifically known as a religion of 
love and universal peace: "And I will cut off the chariot from Ephraim, and the 
horse from Jerusalem, and the battle bow shall be cut off: and he shall speak peace 
unto the heathen: and his dominion shall be from sea even to sea, and from the 
river even to the ends of the earth."(Zechariah, 9:10). Examples from the New 
Testament may be easily added to the ones in the Old Testament. In the New 
Testament Jesus Christ tells Peter, " Put up again thy sword into his place: for all 
they that take the sword shall perish with the sword." (Matthew 26:52) or "... I say 
unto you, Love your enemies, bless them that curse you, do good to them that hate you, 
and pray for them which despitefully use you, and persecute you; " That ye may be the 
children of your Father which is in heaven: for he maketh his sun to rise on the evil 
and on the good, and sendeth rain on the just and on the unjust.” (Matthew 5:44, 45). 

Although the sources of the Bible and the Koran seem to be similar, the 
doctrine of the Bible is quite different from the one depicted in the Koran. Thus, 
Mohammed believes that "paradise is under the shadows of the swords", but urges 
its followers to leave the unbelievers alone and patiently wait for God to punish 
them, "Disregard them until they meet the day in which they are struck. On that 
day, their schemes will not protect them, nor will they be helped. Those who 
transgress suffer retribution here, but most of them do not know. You shall 
steadfastly persevere in carrying out your Lord's command - you are in our eyes - 
and glorify and praise your Lord when you get up."(Surâh 52:45-48). This 
approach, consisting in treating the opposition with patience and persuasion:"You 
shall invite to the path of your Lord with wisdom and kind enlightenment, and 
debate with them in the best possible manner. Your Lord knows best who has 
strayed from His path, and He knows best who are the guided ones."(Surâh 
16:126), or "not equal is the good response and the bad response. You shall resort 
to the nicest possible response. Thus, the one who used to be your enemy, may 
become your best friend."(Surâh 41, 34) - is transformed and verses of forgiveness 
and mercy are replaced with those of the sword,": "Once the Sacred Months are 
past, (and they refuse to make peace) you may kill the idol worshipers when you 
encounter them, punish them, and resist every move they make. If they repent and 
observe the Contact Prayers (Salat) and give the obligatory charity (Zakat), you 
shall let them go. GOD is Forgiver, Most Merciful."(Surâh 9:5). 

War can be waged within certain limits, but there are some exceptions:      
" The sacred month for the sacred month, and retaliation (is allowed) in sacred 
things. Whoever then acts aggressively against you, inflict injury on him according 
to the injury he has inflicted on you and keep your duty to Allah, and know that 
Allah is with those who keep their duty "(Surâh 2: 194). The message transmitted 
by this verse is that it allows fighting the religious war in the holy months in which, 

 
 
 

Researcher Mihai-Ştefan DINU 
 



 
 

Annals of the Academy of Romanian Scientists 
Series on Military Sciences 
Volume 1, Number 2/2009 

 
97 

for any other reason, war is prohibited. It also allows religiously justified battles in 
the sanctuary of Mecca. There are also provisions for those who have non-
combatant status in the opposite side, "And fight in the way of Allah against those 
who fight against you but be not aggressive. Surely Allah loves not the aggressors 
". (Surâh 2: 190). The status of the prisoners is also taken into account: "So when 
you meet in battle those who disbelieve, smite the necks; then, when you have 
overcome them, make (them) prisoners, and afterwards (set them free) as a favour 
or for ransom till the war lay down its burdens. That... (shall be so). And if Allah 
please, He would certainly exact retribution from them, but that He may try some 
of you by means of others. And those who are slain in the way of Allah, He will 
never allow their deeds to perish."(Surâh 47:4). According to the Hanafi school, 
the recommendations contained in these two verses of 47th surâh (Surâh of 
Mahommed) were available only for the battle of Beder. The Shiite tradition 
considers these recommendations as having a permanent status. Captured enemies 
may be released in exchange for ransom or in exchange for Muslim prisoners. 

Rewards are promised for those who die in Jihad: "We will cast terror into 
the hearts of those who disbelieve because they set up with Allah that for which He 
has sent down no authority, and their abode is the Fire. And evil is the abode of the 
wrongdoers. And Allah certainly made good His promise to you when you slew 
them by His permission, until you became weak-hearted and disputed about the 
affair and disobeyed after He had shown you that which you loved. Of you were 
some who desired this world, and of you were some who desired the Hereafter. 
Then He turned you away from them that He might try you; and He has indeed 
pardoned you. And Allah is Gracious to the believers." (Surâh 3: 151-152). 

Although Muslim surâhs are more explicit in establishing the relationship 
between faith and war, Christians also found in their doctrine enough arguments 
during the violent doctrinal religious conflicts in Europe or during the Crusades, as 
well as in the time of colonial expansions. Throughout history, the Christian view 
on war has been transformed due to a series of changes. While the early church 
affirmed a pacifist2 view, this will be changed under the rule of Constantine, during 
the Council of Arles (314 A.D.), when it was declared that prohibiting the right of 
the state to wage a war means to condemn it to extinction. This was also the 
moment that urged the elite of Christian’s scholars to formulate a doctrine of war, 

                                                 
2 This is supported by the writings of the time. Origen said about the Christians that  they 
were not acting as soldiers, and Tertullian reinforced this: "Christians went to war without a 
sword: because the Lord has broken the sword." Perhaps more representative is the text of 
Clement of Alexandria: "the one who bears the sword will have to leave it, and if any of the 
faithful becomes a soldier, he will be removed from the church, because by doing so God 
will dislike him." 
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namely the doctrine of the just war. In this way the idea was spread that the use of 
violence and initiation of belligerent actions are justified and warranted if placed in 
the service of faith in order to defend it. Therefore, violent actions, even wars, were 
not considered from the start as "bad", labelling them depending largely on the 
objectives of those actions. This mentality seems to have stood, in fact, for the 
Crusades, becoming the foundation on which the concept of holy war was later 
developed.  

The idea that violent actions are not necessarily "bad" was retained over 
time, as mentioned in different versions of the just war doctrine. Today’s 
international, academic, diplomatic and political-military media have been forced 
by the harsh reality to accept that in some cases violent actions, like war, can be an 
essential element in restoring and maintaining peace. 

As priorly noted, the Islamic doctrine clearly distinguishes between the 
situations when war is allowed or, conversely, when there are limitations in this 
respect. Thus, war can be waged only in the following situations: 

•  the purpose of defense; 
•  when other nations are attacking a Muslim nation; 
•  if a State carries out the oppressing actions on its Muslim citizens, etc. 
War must be waged with a minimum requirement for troops, in strict 

discipline, in order to avoid injuring or killing the non-combatant population. If 
prisoners are captured, they need to be kindly treated.  

Principles for conducting the war were detailed later, in time, by the first 
caliph, Abu Bakr, who trained his army in this way: army that led the struggle: "Do 
not betray.., do not cheat, do not defile dead corpses, do not kill a small child, or an 
elderly, do not cut or burn trees of palm, do not cut fruit trees, do not slaughter a 
sheep or a cow or a camel except for your nourishment; and you will encounter 
people who are dwellers of cloisters (i.e. monks and priests) so do not harm. You 
shall encounter people who will present you with food platters, if you choose to eat 
from these, mention the name of Allah before doing so". These instructions contain 
all the rules that the Islam has set to govern the Islamic warfare. In addition to the 
respect of persons and their dignity, their lands and environment, the letter also 
contains the guarantee of the freedom of creed and the right to practice religious 
rituals in the lands of those that Muslims are fighting against."3 

In turn, the Jewish doctrine does not condemn the use of force or the 
waging of war, especially if they occur in order to assert justice. It is accepted to 

                                                 
3http://www.isesco.org.ma/english/publications/Islamtoday/19/P2.php; 
http://newsweek.washingtonpost.com/onfaith/panelists/david_waters/2007/07/why_is_isla
m_such_a.html 
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conduct different types of war, morally justified ones, but, before any type of 
military action, all possibilities for settling the conflict peacefully must be 
exhausted. This is clearly stated in Deuteronomy 20:10-12: "When thou comest 
nigh unto a city to fight against it, then proclaim peace unto it. And it shall be, if it 
make thee answer of peace, and open unto thee, then it shall be, that all the people 
that is found therein shall be tributaries unto thee, and they shall serve thee. And if 
it will make no peace with thee, but will make war against thee, then thou shalt 
besiege it.”  

We conducted this brief analysis of the ideas about war in the major 
religious doctrines in order to provide a clear idea of the belligerent potential of 
each of them. Therefore, in terms of religious doctrine, war may be a:  

• wrong action: in the case of the pacifist religion that excludes any 
kind of violence directed against a human being, even in self-defense; 

• just action: where wars can be justified because of the perception that 
it would be held in support of a law case (in this case there are "moral" rules that 
allow the waging of a war); 

• sacred action: the belief that a war can be holy arises when there is  
perception of the divine command (from a divine authority) to wage war against 
those who do not share the same religion and are perceived as a threat against its 
followers. 

 
The Holy War Doctrine 
Today, the modern man is facing many contradictions. One of them is, for 

certain, the idea of holy war. The verb that often characterizes the actions of war, to 
kill or to destroy, does not appear to have anything sacred about it. 

As mentioned at the beginning of this article, religion and war have been 
for a long time, which does not seem to be over yet, in a direct relationship. Old 
soldiers went to battle strengthened by the thought that God is on their side, 
without forgetting to bring prayers and sacrifices in order to express their gratitude, 
and also to maintain the good relationship with God in the future. In tribal cultures 
(and here the Bible gives us many examples), when a side was losing a war, 
members of that tribe had to worship the gods worshipped by the victorious side... 
But not this kind of divinity makes a war holy. For a war to be called holy war, 
religion must be the driving force. 

In most cases, the religious war is characterized by several elements:  
•  to meet a religious purpose  
•  to be authorized by a religious leader  
•  to provide a moral or spiritual reward for those who chose to become 

combatants in this type of war. 
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Religious causes of war. Most researchers of this phenomenon believe that 
from the point of view of a Christian community, for example, there may be five 
causes leading to the onset of a holy war:  

• in order to spread a particular faith (religion); 
• to recover the territories which once belonged to communities that 

share the same religion, even if no follower exists anymore on that territory; 
• to save the followers located in the territories in which that religion 

switched from the majority religion into religious minority being this way subject 
to oppression from the part of current majority;  

• the desire to recover symbolic sacred lands and to cleansing them, 
considering that other nations are profaning them; 

• to take revenge actions as blasphemy, persecution or killing of the 
same faith, even if it took place long ago. 

Legitimate authority for waging a holy war does not belong to the 
government or state – excepting the theocratic states - but to the Church or an 
organization of the same type, or - as it has frequently happened - an individual 
who usually is the leader of such religious institutions. Direct authority is not held 
by the divinity anymore, as in early times - as the writings of the Old Testament are 
revealing – when God directly transmitted to the community instructions for 
preparing and conducting a war. 

One of the first religious wars can be considered the one that took place 
about 312 A.D. when the Roman Emperor Constantine had a vision of a cross in 
the clouds, on which these words appeared: "in hoc signo vices" (under this sign 
you will conquer). As a result, the soldiers’ armors were engraved with the sign of 
the cross and even if his troops were far outnumbered, they were victorious in 
confronting an army which, according to the chronicles, was using pagan rituals.  

Later, when the Crusades started, we can talk about an entire series of 
religious wars conducted between 1095-1291 A.D. Their purpose was to recapture 
the holy places from the Muslim rule. That is why the Crusades were seen as a 
correction of an injustice directed against Christianity. 

The First Crusade was initiated by Pope Urban II in 1095 in response to the 
capture of holy places and the bad treatment applied to the Christians in the region 
by the Muslim rule. The declared purpose of this campaign was to strengthen 
Christianity. Therefore, in the Pope’s view, the armed conflict gained divine 
support. "Let this then be your war-cry in combats, because this word is given to 
you by God. When an armed attack is made upon the enemy, let this one cry be 
raised by all the soldiers of God: It is the will of God! It is the will of God!"4." ... 

                                                 
4 http://www.donparrish.com/EssayPopeUrban.html 
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“Whoever, therefore, shall determine upon this holy pilgrimage and shall make his 
vow to God to that effect and shall offer himself to Him as a, living sacrifice, holy, 
acceptable unto God, shall wear the sign of the cross of the Lord on his forehead 
or on his breast”5. With these words the Pope indulged past or future sins of those 
who took part in the Crusade. The result of this first expedition was the conquest of 
Jerusalem after heavy battles, violence and slaughter against locals committed by 
the Christian conquerors. Moral principles were infringed, creating a precedent for 
future wars. Violence thus remained in the collective memory of Islam, influencing 
its political direction. 

 
The just war doctrine 
Often seen as a method of assessing military actions in time of war, the just 

war doctrine is a set of ethical rules on the justified use of force. Although 
identified with Catholicism, the source of the just war doctrine can be initially 
found, as priorly mentioned, in the Jewish religion too. 

Throughout time, since the Middle Ages, there has been a trend to define 
the ethical limits of war. The Christian world of that period founded its view of 
moral justice in international relations on several principles: love for the nation and 
fatherland, understanding the needs of other peoples, achieving own good only by 
moral means. Around them the just war doctrine has been developed by many 
Christian theologians and philosophers. The major contribution to the concept of 
the just war was brought by St. Augustine6 (354-430 A.D.) and Saint Thomas        
d ‘Aquino7 (1225-1275 A.D.). 

Today, in a security environment characterized by fluidity and great 
complexity, where peaceful resolution of conflicts often fails, the just war doctrine 

                                                 
5 Ibidem 
6 In Summa theologicae St. Augustine claims that the only reason that justifies war is the 
desire of peace, criticizing other reasons such as "the desire to do evil, cruel revenge, desire 
to master". The purpose of war is to do what is strictly necessary to achieve peace, "that 
you need to kill enemy warrior, you will not. Augustine also refers to the need for fair 
treatment of captured, prisoners and civilians, indicating that the conquered side should be 
treated with compassion, especially if there is a threat to peace. 
7 Thomas d 'Aquino focuses his writings on war defining the doctrine of the just war and 
the major reasons underlying the decision to start war. For there to be war the fulfillment of 
three conditions is necessary: to be declared by a legitimate authority, to be initiated under 
the auspices of a just cause and based on "good will", that is to "do good or avoid evil ". 
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provides a moral8 framework built in order to limit the consequences of actions 
involving the use of force: 

• war must be the last resort in resolving a conflict. Before the outbreak of 
war one must be sure that he exhausted all peaceful attempts to resolve the conflict; 

• war may be possible only by decision of a legitimate authority. Even if 
there is a legitimate reason, to wage a war cannot be decided by individuals or 
groups of persons who are not legitimate in this regard; 

• war may be waged only under the imperative of good intentions. The 
only acceptable objective in this case is that of reducing or eliminating a created 
injury. Defensive war, for example, is regarded as having a just cause;  

• the ultimate goal of waging a war is the restoration of peace; 
• war cannot be waged in case of a small or zero chance of victory. Losses 

of human life during an action with no chance of success would not be morally 
justified; 

• the means used in fighting the war must be strictly dimensioned in 
proportionality with the objective to be achieved. Parties engaged in the battle are 
prohibited to use the disproportionate force or means in order to achieve their 
objectives; 

• The actions taken during the war and the types of weapons used during 
the courses of actions must be appropriate in order to avoid murdering non-
combatant civilians. 

* 
*      * 

 
We conclude this article by mentioning that the three monotheistic 

religions that formed the basis of our analysis are not the only religions whose 
doctrine states the conditions under which a war may be initiated and conducted. 
There are also other religions which do not apply any austerity policy when it 
comes to finding doctrinal justifications for violent confrontations, therefore no 
significant differences are between the views on war in the main religious doctrines 
of the world. What is for certain, however, are differences emerged in terms of 
their interpretation and application. 

 
 
 

                                                 
8 Currently, according to experts, the most complete and clear statement of the doctrine of 
the just war is to be found in the Catechism of the Catholic Church. There are rules on the 
outbreak of war, legitimate defense by military force and the responsibility of decision.  
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Lieutenant-General Professor Teodor FRUNZETI, 
PhD and Colonel (ret.) Vladimir ZODIAN, PhD are 
the coordinators of the valuable team of authors, who, 
following un impressive workload, pointed towards 
security analyses, having succeeded to conclude the 
research and studies comprised in an encyclopedia 
which exceeds a thousand pages. The authors wrote 
thoroughly, showing professionalism when writing 
about present international relations and international 
security, about contemporary crises, weaknesses, 
current threats and risks, about the global economic 
situation and the financial-economic crisis, about the 

EU energy-related security and the competition for the European Union, Euro-
Atlantic relations and Romania's foreign policy in the years 2008-2009, about the 
security environment in the Expanded Black Sea Area, the Russian Federation, 
Asia, the Middle East, India, Oceania and Africa; they also referred to current 
military issues worldwide. By analyzing the political, economic and military world 
of 2009, they came to the conclusion that this year's main feature is the financial 
crisis of global dimensions, which represents a crisis of the globalization itself that 
initially emerged in the US, because the Americans had consumed in the past 25 
years more than they produced. The world's states interfered to reestablish the 
situation of the insolvent banks, and the IMF credited the countries under threat. 
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The G-20 group adopted an action plan to counterpoise the global crisis and the 
transformation of the financial-banking system, all because the capitalist financial 
system had collapsed in September 2007, "in the way that the market self-
regulation paradigm was invalidated by reality" and the disaster from the financial-
banking system caused an unprecedented economic decrease at global level. 

The authors say it is difficult to foresee the end of the crisis. Likewise, they 
analyze and put a question mark on the capacity and capability of rebuilding, on a 
short term, the fundaments of an economic-financial boom. The states have already 
interfered through capital infusions in the banks which are under threat and in some 
insolvent companies, going as far as to their nationalization. In the reputable 
analysts' viewpoint, the economic-financial crisis is the perverted effect of 
globalization, which must be reconsidered under multiple aspects (economic, 
institutional, geographical and hierarchical), because the competition between the 
world's powers is not abandoned, and the nations (nation-states) continue to be in  
sharp competition which queries mankind's future looked at (too simply) as just "a 
triumphal march of democracy and free market". Therefore, it looks like the 
competition has revived, and the US, although it has many points ahead, gives hope 
to the competitors to be coming close to the first place worldwide. The National 
Intelligence Council estimates for the horizon of the year 2025 the emergence of a 
multi-way global system, as a consequence of the rise of the new powers - Brazil, 
Russia, India and China (BRIC). In the year 2025, China might reach the first place 
in the global supremacy and the economic progress will allow it, together with the 
other emergent economic powers, to choose the convenient economic and 
government formation, thus avoiding the embracement of the western rule 
(capitalism and western democracy). The confrontation for resources and the 
adopted approach come to the forefront and the war against terrorism runs second. 
The Unites States' foreign policy and its military strategy around the year 2025 will 
take shape beyond the economic benefits. 

Therefore, the place of the "evil axis" will be taken by the "chaos axis" or 
the "convulsion" in terms of which the Unites States’ power is declining, 
economically speaking, and in the nation's cohesion due multiple causes (i.e., the 
excessive ideological principles, the political errors and the arrogance of the 
power). On the pyramid of the world's power, the United States is on top, and on 
the next steps we find: China, Japan, India, Russia, Great Britain, France, Germany 
and Brazil, states which can be the main partners of the United States or that can 
block the American initiatives; next there are oil and gas producers, regional actors, 
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responsible states, problem-states and, of course, non-state actors. Hence, the 
geographical distribution of power and its structure have changed, meaning that the 
economic factor has become the most powerful, the military component has 
diminished, but the diplomatic dimension and media have increased. Under these 
conditions, the United States needs certain partners under the form of small and ad-
hoc coalitions to resolve some particular issues. 

Russia continues the policy of bringing back under its influence area the 
formal republics of USSR and also the politics of surceasing of the extension 
towards East of EU and NATO, using the energetic resources weapon. 

The hopes of Romania in resolving the issues of Moldova are strictly 
circumscribed to EU and NATO and to their role in relation to Russia. 

As related to the global security issues, where the main role pertains to the 
US, the economic dimension is and will be determinant, and the rest will be below 
this state. 

In the future, the threat of some huge conflagration is not foreseen, but 
there is the risk of a global pandemic which will led to a similar forces 
commitment, prevailing the risk of some small conflicts as territorial and temporal 
dimension. 

However, there can still appear some surprise-events, as in the years 2001 
or 2008, which can change the history in a manner that cannot be foreseen at 
present. 

The great success of the previous works - "The World 2005" and "The 
World 2007" - shows that "The World 2009" represents a reference publication in 
the field of the international relations and security studies, placing us ahead of 
some rethought editions, having a new internal economy, which makes a current X-
ray of the international environment by stressing out the main political, economic 
and military forces and their future prospects, as well as the security analyses of all 
hot zones of the world. 

The prestigious authors' team gives us an encyclopedia which we 
recommend to teachers, students, learners and to all who are interested in the 
acquiring scientific knowledge of complex geo-strategic aspects of today's world. 

The following years and do not provide us with certainties but uncountable 
events and even unforeseen "shocks" like energetic insecurity, weather changes, 
crises and conflicts. 

The security analyses collected in this volume have succeeded to outline 
the possible choices for the predictable future, which also suggests changes in the 
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US's role. The human actions, including the political-military ones, cause the 
obtained results, and the history lessons teach us that leaders and their ideas have 
been the main factors of "change of the game". Therefore, in the following years, 
they will have an essential role in shaping the political-military events of the future 
world which will be more fragmented and with more conflicts. 

The encyclopedia that we present here has the purpose of helping the 
internaŃional leadership process and cooperation in solving the global issues, 
through the prominence of some of the possible choices. 
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